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PREFACE

More than two thousand years ago a captive in Babylon, after the city of his fathers had
been destroyed for the sins of those who dwelt in it, was carried in spirit into his own
land, to see the vision of a temple, from which living waters flowed to all the world.
There a Voice was heard, saying, "Son of man, behold with thine eyes, and hear with
thine ears, and set thine heart on all that I shall show thee; for thou art brought hither to
the intent that I might show this unto thee; and declare all that thou seest to the house of
Israel." And then the same Voice said again, "Thou, son of man, show the house unto the
house of Israel, and let them measure the pattern, that they may be ashamed of their
iniquities. And if they be ashamed of all that they have done, show them the form and
fashion of the house, and all the ordinances, and all the laws thereof; and write it in their
sight, that they may keep the whole form, and do all the ordinances thereof."

A vision not unlike this has been seen by some in every age, of a temple destroyed in
Adam, but raised up again in Jesus Christ our Lord. In Christ the House is shown as God
alone can show it. But though for eighteen hundred years the Church has had the vision
before her, for the most part it is yet sealed. Even to saints very little has been opened of
it. Yet this is the vision God would have us see, for Christ is the pattern to which we are
predestined to be conformed; and we shall be like Him when we see Him as He is. Now
as of old, therefore, a Voice is saying, "Show the House to fallen men," that they may
know what God can do in man's ruin. In proportion as we see it we are changed from the
wretched ruin, which we have all become, to be a building of God, a house not made with
hands, in which He shall be served, and praised, and seen for ever. Even if as yet we
cannot see the House itself, it is something at least to look over its plans. They may stir us
up to long for, and seek, and perhaps at last to find, the true building.

The following pages are an attempt to call attention to this House, and to some of the
ordinances, and ways, and laws, thereof. The Gospels show it in all its breadth, and
length, and depth, and height. These Notes only touch so much of it as is brought before
us in Twelve Sayings of our Lord. It seems as if He foresaw that without some words His
life would not be understood. At all events, by words as well as by life, He calls us to
behold and mark the heavenly pattern. It does not seem to have been noticed how these
Twelve Sayings, specially marked by reiterated Amens, form in themselves a distinct and
perfect series. God can wait for eyes to mark His works. His light for ages was serving
men, before one was found to see the wonders of that light which all received so freely.
So is it with His words. Heaven sees their beauty, if earth as yet is blind to it.

Of course in dealing with such a subject as man renewed by God, there must be, not only
some repetition, but things also, which, spite of the repetition, will at first be dark, and
hidden even from disciples. For "the house is for the Lord, and exceeding magnifical,"
and the different courts, body, soul, and spirit, are so connected, that one cannot be drawn
without bringing into view something which belongs to other portions of the same
temple. All the parts, too, are according to one pattern, marked by one ruling thought
throughout, each detail more or less repeating the one idea which stamps the whole
building. But this repetition only brings out God's delight in this His house, which He has



made in every part to bear some traces of His image. Certainly God does not shrink from
repetition, either in His word or in His works. In His Word the varied aspects of His
Christ cannot be shown without Four Gospels, which repeat the same story. So again in
nature, the heavens and earth, in the same seasons, flowers, and fruits, produced age after
age in endless repetition, again and again rehearse the same one wondrous tale, of life out
of death, and beauty from corruption. So in these Twelve Sayings there is repetition.
There is much, too, which can only be understood as we live the life here drawn for us.
True disciples will not be offended to learn how little they yet know. Only let them live
Christ's life, and all will open to them.

May the Lord grant us all to see more of the fashion of the house, which He has built in
Christ, and yet is building, in the place of the earthly house of this tabernacle, in which
we groan here, being burdened; that in measuring its courts, its laver and altars, its
candlestick and bread, and thus seeing how unspeakably more glorious all these things
are than the moving tent in which we now sojourn, we may sigh and cry for the house
from heaven, even to be built up in His likeness, who shall change our vile body, that it
may be fashioned like unto His glorious body, according to the working whereby He is
able even to subdue all things unto Himself. "Domine Deus, a Te petatur, in Te
quaeratur, ad Te pulsetur. Sic, sic accipietur, sic invenietur, sic aperietur. Amen."

November 1, 1881.
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INTRODUCTION
"THE AMEN, AND THE DISCIPLE WHICH TESTIFIETH"
(Rev. 3:14 and John 21:24)

NOTHING is more characteristic of the present day than the tone of questioning and
doubt, which so widely pervades all realms of thought, and every section of society.
Never probably in any former period of time of the world's history was there such mental
activity, division, and anarchy of opinion, as we now see around us everywhere. Science
has opened so many fields, in all of which much is yet unsolved,--philosophy has
searched so deeply into the nature and origin of man, unsettling much that was once
believed, but supplying little certain to take its place,--while the growing complications
of society force upon us questions still more practical as to the rights and wrongs of men,
to every one of which all sorts of jarring answers are returned from every side,--above all
the Church, which should have been a guide and light to men, is so divided and unable to
guide herself, much less the world,--that thousands are asking whether there is, or can be,
any certainty for man; whether all that has been counted truth is anything more than
probability,--whether therefore it is not better to confess that we can never get beyond
guesses, even upon those points respecting which our inmost souls are constantly and
importunately asking for more light.

Now there was another age, which in much of this resembled ours; the age which saw the
break up of the old-world civilisations; when not Greece and Rome only seemed
bankrupt, so far at least as truth was concerned, but when even Israel, which had been set
to be a light among the nations, was turned like the sun into darkness, and like the moon
into blood. But then, as ever, when the night was darkest, the morning was at hand. Into
that dark age He came who could meet the doubt with certain truth. He had always been
in the world, although it knew Him not; always giving to as many as received Him light
and power to become the sons of God. Now He was made flesh, and came with a faith
which overcame the world, and with a truth which made darkness light. He did not argue.
He was the Truth, and bore witness to the truth; and those who received His witness
could set to their seal that God is true, and has not left His creatures.

The Truth yet lives. What He then said He is saying now. Heaven and earth shall pass
away, but His words shall not pass away. His creatures need Him, for He formed them
for Himself, and He alone can satisfy their need. Their ruin was the lie, which brought
them death. Their salvation is the truth, which brings eternal life. As the truth therefore
He has come, as Prophet, Priest, and King; to teach, to comfort, and to rule; suiting His
revelation to our need; warning where warning is required; comforting and helping those
who need comfort. Has He no message for a doubting age? Can He give no certainty to
those who are like the wave of the sea, driven with the wind and tossed? He came to
Israel perplexed with sects of Pharisees and Scribes; and for those who received Him
there was certainty and rest. Is He absent from us now? To the last Apocalyptic Church,
which, as many believe, figures the state in which the professing Church is to be found
just prior to our Lord's return, and which, if free from certain sins which had so



grievously disfigured some earlier Churches, was yet more than any other possessed by
the spirit of untruth and self-delusion; which said of herself, "I am rich," and "knew not"
her true state, that with all gifts she was "wretched, and miserable, and poor, and blind,
and naked," the same Lord appears, and speaks as "The Amen, the Faithful and True
Witness, the Beginning of the Creation of God." (Rev. 3:14-17) Does not this title tell us
that in Him we may have certainty for doubt, and help for our need, if we will listen to
His voice?

For this Amen has Himself uttered some memorable Amens. And of all His words none
are perhaps more weighty than those which are thus prefaced by reiterated Amens, by
which, as with a trumpet, He calls attention to the truths so introduced, as though He
foresaw how slowly we should apprehend them. Of sayings thus distinguished, twelve
have been recorded for us, all peculiar to the last Gospel. And if under the law the Amen
could seal the judgment of the unfaithful wife, making the very water of sanctuary to
become a curse, if she had played the harlot: (Num. 5:22)--if the Amen of God's people
Israel could confirm their curse, should they depart from God and work abominations;
(Deut. 27:15-26) --if when in the Church men bless with the spirit (I Cor. 14:16), the
Amen closes the blessing;--if in the Book of Psalms, which belongs to both covenants,
the first three volumes of its prayers are sealed and concluded by the same redoubled
Amen; (Footnote: In the Hebrew the Psalms are divided into five books. Of these the first
three end with the double Amen, which the Septuagint translate [Greek characters] and
the Vulgate, Fiat, Fiat. Our version keeps the Hebrew Amen. Amen. See Psalms 41:13;
72:19; 89:52. The fourth book ends with Amen, Hallelujah. See Psalm 106:48, where the
Septuagint still keep the double [Greek]. The fifth with Hallelujah alone. See Psalm
150:6.)--what shall we think of those sayings of the Lord Himself, which He has thus
specially marked with His reiterated affirmation? Can I serve my brethren better than by
calling their attention to these Amens of the Amen, the faithful sayings of the faithful and
true Witness.

But first a remark or two suggested by this form of words itself, and by the fact that in
one only of the four Gospels is it recorded for us. As to the words, "Amen, Amen," as our
Version translates, "Verily, Verily,"--for Amen means simply "True" or "Truth,"
(Footnote: See Isa. 65:16. "God of truth;" in the Hebrew, "God Amen.")--does not the
form of expression itself reveal something both as to our state, and the grace of Him,
who, if we cannot hear the whispers of His love, will yet choose other and more unusual
forms of address, if only He may arouse and bring us to communion with Him? "True,
True, I say unto you," says the Truth. Does not the language imply that we need light, and
are but dull hearers, who require something startling to awaken our attention? Is it not
like saying, I must speak as to one who will not believe me but upon oath, or as a witness
in a court of justice? For this is not the language of friend to friend. What friend need to
say to another, Amen, Amen, Verily, Verily? It rather tells of distance,--that we know so
little of Christ's mind, and can learn so little from His example, that we need unusual and
even repeated and solemn asseverations to make us listen to Him. It is as if His oath and
bond were required by us, before we could believe Him! (S. Augustine, Tractal in Johan
xli. § 3) But it tells us also of Him, that He will stoop even to this,--that no false pride or
shame will keep Him from exposing the true state of things, if there is any breach or



distance between us,--that He will still meet us where we are,--and if indeed the whispers
of His Spirit are drowned by the clamour and cravings of our flesh, He will not therefore
leave us to ourselves, but will condescend to words, which, if not such as He would, or
such as best become Him, are yet required by our necessity. Therefore He says "Amen,
Amen," that being roused by such a witness, and receiving His words at first simply on
His authority and without any due sense of their eternal truth and blessedness, we may in
due time come to know their power, that "they are spirit, and they are life," (John 6:63)
and prove in our experience that "he that believeth on the Son hath the witness in
himself," (I John 5:10) and that "he that hath received His testimony can set to his seal
that God is true." (John 3:33).

This "Amen, Amen," is only recorded in the Gospel of that Apostle, who describes
himself as "the disciple which testifieth." (John 21:24) And this fact may in some degree
modify our thought as to the implied rebuke which the use of this peculiar form of speech
appears at first to carry with it. It may be that the truth thus introduced, because it so
much transcends our fleshly apprehensions, must ever be first received on testimony,
before it can be seen or felt or lived in by us. Certain it is that St. John presents Christ to
us in a relation far higher than that which is set forth by any of the other Evangelists. St.
John tells us of the Word, who was with God and was God, the Only-Begotten Son, who
brings again God's own eternal life into our fleshly nature; in His own person first
revealing and declaring it to men, that of His fullness we might receive and manifest the
same. Of such an One there must be much which will transcend man's natural thoughts;
which, therefore, if spoken here, must at first appear both dark and mystic; which can
therefore only be declared to carnal men as a truth, the reason of which may be
understood some day, but which will always have to be first received by faith upon
authority. Such words as, "Ye must be born of water and of the Spirit," and "Except ye
eat the flesh of the Son of Man, and drink His blood, ye have no life in you," though by
long use we have become more or less accustomed to them, must have seemed like
riddles to those who first heard them. We know how even a true enquirer was pressed by
them to ask, "How can these things be?" (John 3:9). They may explain why St. John calls
himself "the disciple which testifieth." Others may argue like St. Paul. St. John, with the
truth he has to teach, can only testify. For the things he tells us are of the Word made
flesh; God's life in human nature; things above man's understanding; to be seen indeed, if
we have an opened eye, but till so seen to be received on testimony. The reiterated
Amens all speak of this, each of them taking up some distinctive peculiarity of this
heavenly life, whether as seen in Christ, the eternal Son of God, or in those who by grace
are called to His members.

Such being the burden of these Amens, it may at first seem strange that the Church, as
such, is never named in any one of them. But the reason is that they speak rather of the
peculiar virtues of the eternal life, than of the outward form or body in which this life is
manifested; virtues which may shine brightest when the outward vessel in which this life
has dwelt is marred and broken; which therefore may most appear in the very break-up of
the Church, whose full glory, even in her Lord's, only comes through that cross, and
suffering here, which lifts her up from earth and opens heaven. Christ's own Fleshly body
is the witness of this truth. Not in His greatest works on earth was the eternal life ever so



manifested in Him as by His cross and triumph over death by resurrection. The change of
the dispensation, from flesh to spirit, from the Jewish nation to the Christian Church, was
a shadow of this same mystery. For the Church came into being or manifestation by
nothing less than the ruin and condemnation of the fleshly dispensation, though the same
spiritual life which is in the Church existed all along, though not at so advanced a stage,
in the saints under the old economy. And so does that eternal life, which these Amens
speak of, come into yet fuller manifestation by the very fall or passing away of the
Church or Christian dispensation. Just as with Christ's own body, there is a first and
fleshly form, before that form through death is raised and glorified; so in His mystic body
the Church, Christ in the flesh, precedes Christ in the spirit, for "that is not first which is
spiritual." (I Cor. 15:46). Therefore the peculiar witness of these Amens says nothing of
the outward Church as such, but only of the New Man and his eternal life which grows
and works within it, which will not only outlive the Church's apparent failure and shame,
but is never so fully seen as in that failure. For, as Paul says, "We which live are always
delivered unto death for Jesus' sake, that the life also of Jesus might be made manifest in
our mortal flesh." (Il Cor. 4: 10, 11) Thus the omission of any reference to the Church in
these Amens is itself a lesson, full of comfort and instruction for those, who, life the
disciples of old, are perplexed and troubled at the cross and shame, which must ever
attend Christ's true body. Such may learn here the appointed way, in and by which along
the eternal life is fully manifested.

Now this teaching as to the eternal life, and its varied works and manifestations, though
implied in all the writings of the New Testament, is yet in some sense distinctive of St.
John; for he dwells upon it with a persistence which makes it the one idea of his Gospel,
his Epistles, and his Apocalypse. In each he shows in different forms the workings of this
one life, first in Christ's flesh, then in believers, then in the course of this world. First in
his Gospel the eternal life is seen in the beloved Son, rather than in those who He makes
sons and heirs with Him; but surely seen in Him, as Firstborn and Firstfruits, that it may
be received by others through Him. Therefore He testifies, that "God so loved the world,
that He gave His Only-Begotten Son, that whosoever believeth in Him should not perish,
but have everlasting life." (John 3:16) Then in his Epistle, written when the other
Apostles had already been gathered home, and when St. John remained the sole survivor
of the favoured twelve who had walked with Christ on earth, the one thing he presses
upon his brethren is, that the eternal life, which he had seen on earth in Christ, was a life
which was to be continued and manifested in all believers. Did any fear that, when John
was gone, the last undoubted link with Christ would be taken from the Church, and that it
would be left to a second-hand tradition, which is uncertain, or to a letter or writing,
which, as it would require interpretation, might be misunderstood or even falsified. The
Apostle's answer is that he has told them of an "eternal life", which he has "seen," and
even "shown" before them; that they are called to share it, because God gives us this life,
and invites us, not to fellowship with an Apostle only, but with Himself, even "fellowship
with the Father and with His Son Jesus Christ;" (I John 1:1-3) no longer therefore to live
our natural selfish life, but to "walk even as Christ walked;" (I John 2:6) for "now are we
the sons of God," (I John 3:1) and therefore, "as He is, so are we in this world;" (I John
4:17) that therefore as "He laid down His life for us, we ought to lay down our lives for
the brethren;" (I John 3:16) for "if God so loved us, we ought also to love one another." (I



John 4:11). The whole of the Epistle is but a reiterated declaration that "God hath given
to us eternal life," and that the elect are called to live in and manifest it (I John 5:11, 12).
And what is his Revelation but the opening of the mystery of the manifestation and
development of this same life in the wider sphere of a fallen but redeemed creation, out
of which evil is to be at last for ever put away by the coming in and revelation of the life
and glory and kingdom of the Son of God (Rev. 11:15; 21:1.). In each and all John's
witness is of the same eternal life, which is to conquer and inherit all.

And this, as it seems to me, is the teaching which more than any other is required both by
the church and world at this day. For many things show us that "it is the last time"; and
the "last time," as it is marked above all others by "many antichrists," (I John 2:18)--
powers which would take the place in us which of right belongs to Christ, and the eternal
life which He has brought us, - needs very specially that testimony respecting this life, of
which St. John is the peculiar witness. The other Apostles have each their special truth,
suited to some stage of the Church or individual. Of these Paul's truth comes first, and
stands to the Church and to each soul, as it stands in Scripture, as the first teaching which
we need to set us at peace with God through faith in Christ Jesus. He meets us as we start;
and at this stage his words, as to our ruin and the righteousness which is by faith, are
those which are most suited to, and therefore naturally most prized and dwelt on by us. At
such a stage John's teaching, though we may read it, does not really meet us. Paul is our
guide, and with him we are occupied with our own acceptance before God, and with
Churches and Church questions; in a word with those truths, or rather with truth under
those forms, which Paul ever ministers to us. If we advance we soon come to the truth
which the Apostle James teaches, touching the moralities which belong to and must
accompany Christian doctrine. We go on again, and come to Peter's truth, addressed not
to Churches or Church-teachers, as with Paul, but to the "strangers scattered" (I Peter 1:1-
4) on earth, but who are "elect to an inheritance reserved in heaven for them." His words,
so full of the sufferings of Christ and the glory which should follow, and of our sufferings
and glory, if we remain faithful, are now the teaching which seems most needful for us.
Once more we advance, and so come to John, and to his witness as to the eternal life,
which has dwelt in man, and which the sons of God are called to manifest. This is the
teaching which seems peculiarly fitted for a time when the outward Church is fallen, and
when, as in the "last time" which St. John speaks of, carnal Church rule prevails, so that
though John writes unto the Church, Diotrephes, who loveth to have the pre-eminence,
receiveth him not, and forbiddeth them that would, and casteth the brethren out of the
Church. (IT John 9-11). John soars up heavenward, like the eagle (Footnote: By universal
consent the fourth cherubic form, that of the eagle (see Rev. 4:7) has been assigned to St.
John and his Gospel by the church in all ages.) when all that can only walk on earth
appears to fail. At such a stage something beyond mere church-teaching is needed by us;
for the trouble is that men are in high places in the Church who seem unable to recognise
Christ's life and works, when these are manifested as a present reality in His despised yet
living members. Therefore the disciple whom Jesus loved becomes the witness of the
eternal life, which shines only the brighter even though the Church be betrayed and her
outward form be broken by man's wickedness; that life which his God's own, to be most
fully seen, not in escaping the cross, but in triumphing over it. This teaching will last us



to the end; and like John will tarry till Christ comes; as He said, "If I will that he tarry till
I come, what is that to thee? Follow thou me." (John 21:22)

It is this teaching which the reiterated Amens sum up, showing us the course and stages
of that eternal life which is given us in Christ Jesus. I have already said, that there are
twelve sayings of our Lord's, which are thus introduced. In some of these sayings, the
reiterated Amen occurs but once; in others, twice; in others, thrice; in two instances, no
less than four times; the number of reiterations in each instance depending, if I mistake
not, on the special importance or apparent strangeness of the testimony to which they are
appended. But there are only twelve sayings which are thus distinguished from the rest of
our Lord's words. The first tells us of the Sphere or Home of the New Man: heaven, long
shut to man, is now re-opened to him (John 1:51). The second shows how alone we enter
this home, by a New Birth, involving a passing through the waters, that is a death to
nature, in the power of God's spirit (John 3:3, 5). The third tells about the Law of this
new man; that he does nothing from self, but only what the Father doeth; that therefore,
instead of losing a life and being judged, like the corrupt old man, who does all from self
and ruins all, the new man quickeneth whom he will, and hath authority to execute
judgment also, because he is the Son of Man. (John 5:19-22). The fourth tells us of his
Meat, the living Word, that bread which comes down from heaven, that a man may eat
and not die (John 6:24-35). The fifth shows us the Liberty which he has and gives; even
to be free from sin; for whosoever commiteth sin is the servant of sin, and the servant
abideth not in the house for ever, but the son abideth ever (John 8: 31-35). The sixth
declares his Divinity, that, as he "proceeded forth and came from God," his is a partaker
of God's nature, and can truly say "I am" (John 8:48-58). The seventh describes his
Service, as a shepherd with his sheep, first walking with them where they walk, and then
laying down his life for them that they may live (John 10:1-15). The eighth more fully
opens his Sacrifice, and its results, showing that except a corn of wheat fall into the
ground and die, it abideth alone; but if it die, it bringeth forth much fruit; that therefore he
that loveth his life shall lose it, and he that hateth his life in this world shall keep it unto
life eternal (John 7:24-26). The ninth show us his Lowliness, and that disciples are
cleansed, and God is glorified by his humiliation (John 13:1-32). In the tenth we are
shown his Glory, that he reveals God, so that he that hath seen the Son hath seen the
Father also (John 14:8-14). In the eleventh we have his Sorrow and Joy (John 16:16-25).
The twelfth and last shows us his Perfecting; the end, even as the beginning, of this
wondrous life, being still marked by the same entire surrender of self to God in
everything (John 21:15-23).

Such is the series, each stage of which unveils some further truth or new aspect of the
distinctive life of "the new man, which after God is created in righteousness and true
holiness (Eph. 4:24). The first six are mainly doctrinal, and the latter six are all practical.
Throughout it is, as I have already said, no so much the outward form, in which Christ
first comes, which here is drawn, that form which is our likeness rather than His own; the
veil under which the real man is hidden, for He was made "in the likeness of sinful flesh"
(Rom. 8:3), "made flesh" (John 1:14), nay even "made sin for us" (II Cor. 5:21); but
rather the "new creature" (II Cor. 5:17), which lies hid under and breaks forth from that
outward form, when, as it must be, it is marred and broken to put on its true glory. And



what a sight it is! The whole universe contains no wonder equal to this of man reformed
by God into His own image. Such a man belongs to heaven and earth; nay more, heaven
and earth belong to him, for he is "heir of all" (Heb 1:2; Rom. 8:17; I Cor. 3:21-23). He is
indeed the image of all worlds, for the essences of all things, matter and spirit, seen and
unseen, temporal and eternal, all are hidden in him. He is even the "image and glory of
God" (I Cor. 11:7; Col. 1: 15); for there is nothing in him which does not show something
of God, not anything in God which may not be seen in him, even while He is in this
world. Thus linked with all; in spirit with God and all good spirits; for his will is in union
with the will and purpose of God, the Father of spirits, who is a spirit; and in body with
the world and all its creatures and powers, which shall in due time be re-headed and
reconciled in him, for this new man shall draw and bring all things to himself, as a
loadstone draws iron; he is able to act with and have power upon all, not on creatures
only, but on God Himself also. The shadowy body of sense, our raiment of humiliation,
for a season hides this new man from us; yet there are times, as we see in Christ's
transfiguration, when an earnest of his glory is seen even here by some of those who are
his fellow-heirs. And though the appointed way for this new man, now as of old, must lie
along the highway of the holy cross; though shame and sorrow are his portion here, for he
is ever a "stone which the builders disallow" (Matt. 21:42); though he finds scant
welcome, few knowing what he really is, or, if they know it, confessing him in his
humiliation; though he seems shut up and shut out from much which others enjoy, having
it may be less of this world than some of the poorest here; yet all things serve him; all
things are his; nor can anything in the end resist his rightful authority.

Of course, according to the law referred to by St. Paul, we cannot expect to understand all
that is written of this life, unless we have it quickened and growing and working in us; for
who can know the things of a man, unless he have first received a man's spirit? (I Cor.
2:11). Even possessing this life, if yet we are only babes, if heaven is not yet open to us,
we shall find many things said of the new man which must be hard to be understood,
though these same things may be the daily experience of others of our brethren. Only let
us follow on to know the Lord; and then the things which we cannot now receive will one
day be plain, and where we cannot now follow we shall follow hereafter. God has
provided for every stage, even as He has provided for all. Not without a purpose has He
given four Gospels, three of which show us the Christ, that is the new man, either as Son
of Abraham, or Son of Adam, or as Servant of God, that is in His earthly, rather than His
heavenly relationships, that we, as the sons of Abraham, and of Adam, or as God's
servants, may see what we can of Him in these lower aspects and relations, till we are
able to see Him as Son of the Father also, and, so seeing, learn to walk as sons of God
with Him. The life in each case is the light of men. Just in proportion as we do the works
we understand the doctrine.

This, then, is our subject, the eternal life, which was with the Father, and has been
manifested unto us. Most men are now content with the bare tradition of this life, and
look upon it as a thing well nigh unattainable, or to be attained only in the world to come.
But this life has been, and may be, and shall be, manifested here. Seeing is not being; but
seeing may help us, not only to understand what man's true life really is, but also to draw



nearer to Him who is our life and ever near us, that so, with open face beholding as in a
glass the glory of the Lord, we may be changed into the same image. Amen.



FIRST "VERILY, VERILY"
The Home of the New Man
(John 1:50,51)

The first question of the Old Testament is, "Where art thou?" (Gen. 3:2). This is God's
question, addressed to fallen man, calling him to consider where he now is, whether his
present state is right, and why he is not still with Him who made him. The first question
of the New Testament is, "Where is He?" (Matt. 2: 2), asked by men who have just been

awakened by heavenly light to feel they need a God and Saviour, and who desire to know
where He may be found; the answer to which is immediately given by the Evangelist,--

"Behold, a Virgin shall conceive and bear a Son, and they shall call His name Emmanuel,
which, being interpreted, is, God with us." God's question reveals man's state, that he is
not where God placed him. Man's question draws forth the purpose of God's heart, that
"God is with us," fallen as we are, and that our nature, spite of our fall, is His tabernacle.

The first of the reiterated Amens touches both these truths. Our Lord thus opens the
series: "Verily, Verily, I say unto you, Henceforward ye shall see heaven opened, and
angels of God ascending and descending upon the Son of Man"; words which imply that
heaven, man's proper home, long shut, shall now be opened, and that all that man has lost
shall be restored in and through his heir, that is, the "son of man." Thus, the first "Verily,
Verily" declares the proper Home of the New Man. Heaven is his home: heaven again is
opened to him. The old man by disobedience lost his home, the Paradise in which as
God's son he could converge with and see God; and is shut out and shut up in bondage in
outward nature, because, having lost God's life, he is unfit for heaven. The new man,
formed by the indwelling of the Word of God, and "renewed in knowledge after the
image of Him that created him" (Col. 3:10), by a necessary law of His life, which is of
God and heaven, through putting off and dying to the old and fleshly life, comes back
again to opened heavens and to their angel hosts, as to his true home and proper dwelling
place. This is the witness borne by the first reiterated Amen: "Verily, Verily,
Henceforward (Footnote: The words here [Greek words] are rendered "hereafter" in our
Authorized Version, and when our Version was made this was a correct translation. So
we pray in the General Confession "that we may hereafter live a godly, righteous, and
sober life;" that is, not at some future time, but "from this time forward.") ye shall see
heaven opened, and angels of God ascending and descending upon the Son of Man."

These words were spoken by One who had just had heaven opened to Him, who being
found in fashion as a man, humbled Himself and became obedient, not only to death,
even the death of the cross, but also to that mystic death in baptism, which showed to
men the one only way by which as fallen creatures they could come back to God's
kingdom. Therefore, when in submission to the Baptist's witness, all the people were
baptized, so thus, though they understood it not, confessing man's state, as by nature dead
to God, and that only by death to this nature can any be delivered. and "it came to pass,
that Jesus also was baptized, and as He came up out of the waters heaven was opened to
Him, and a voice from heaven said unto Him, Thou art my beloved Son: in Thee [ am



well pleased." (Luke 3:21, 22). Thus was heaven opened again to man. Then He to whom
it was thus opened, comes forth to tell men of their true home, and how it may again be
reached and entered: not by hiding from ourselves our present state or that we are dead to
God and fallen from Him; but by confessing all this, first by a mystic death in the
baptismal waters, when we are sacramentally buried with our Head, and then by dying
and being buried with Him in that other greater baptism, which He spoke of when He
said "I have a baptism to be baptized with, and how am I straitened until it be
accomplished" (Luke 12:50); in the assurance that when we thus take our true place, as
dead to God, and subject to His judgment, He will take His place as Saviour, and say to
us, as He said to Christ, when He took our place, "Thou art my beloved son." All this
indeed, of the way of man's return to his true home, from which he fell by disobedience,
though set forth in type in Christ's baptism, does not come out in word until the second
"Verily, Verily," which tells us that the way into the kingdom is only through those deep
waters which Jordan typified. But the blessed fact that heaven is henceforth opened to
man,--that he shall again see that world of light and love, for which he was formed, and
from which he has so long been banished,--that he shall be made a new creature, fit to
deal with spiritual things, not only man, but "Son of Man," begotten again to a lively
hope by Jesus Christ; and that in his way back to his true home he shall be conscious of
heavenly companions, angels of God, ascending and descending on him,--all this is
witnessed in this first "Amen, Amen," thus showing the true home of the new man, that
is, of man renewed through Christ Jesus. The old man is of the earth, and, akin and bound
to the earth, he neither cares for, nor sees, the things of heaven. But the new man is of
heaven; and, heavenly in his birth, even while on earth can walk in and show the life and
light of heaven. This is the burden of the first reiterated Amen: "Ye shall see heaven
opened, and angels of God ascending and descending upon the Son of Man."

I have said that this comes out of the witness borne by Christ, immediately after His
baptism, to the disciples first gathered to Him. These were men all sprung from the stock
of Israel, fallen, as the Church is now, under an alien rule, and torn within by endless
separations. But, though fallen, they were not forsaken. A witness, sent from God had
come preaching repentance. And not a few had felt his words were true, who, having for
a season been his disciples, through his teaching come ere long to be disciples of a higher
Master. Some, like Andrew, by their earthly teacher are directed to the Lord Himself
(John 1:35-37). Others, like Peter, are "brought to Jesus" by some brother in the flesh,
who, having first followed one sent of God, is now following the Lord (John 1:40-42).
Some again, like Philip, are "found and called" directly by the Lord Himself, as it is
written, "Jesus findeth Philip" (John 1:43); while others, like Nathaniel, are called by
those whom Christ has called (John 1:45), who are perhaps the commonest type of true
disciples. It is to one of these last, and not to John or Peter, that our Lord specially
addresses this "Amen, Amen," saying, "Hence- forward ye shall see"; for the promise of
"opened heavens" is to all, even to the weakest and least distinguished of His true
disciples. But something must be learnt ere this is reached. The disciple has to learn that
he is seen, before he hears what he shall see. So our Lord, before He says, "Ye shall see
heaven opened," first says, "Before that Philip called thee, I saw thee" (John 1:48). For
we must be made to feel that our Lord sees us through and through before we can be
taught what we ourselves shall see in due season. Then follows the confession, the result



of feeling ourselves known,--"Rabbi, thou art the Son of God; thou art the King of
Israel." And then come the words, "Because I said, I saw thee, thou believest. Thou shalt
see greater things than these. Verily, Verily, I say unto you, Henceforward ye shall see
heaven opened, and angels of God ascending and descending on the Son of Man."

Now this promise manifestly refers to that which had in vision been revealed of old,
when at Bethel Jacob saw a ladder linking heaven with earth, with angels of God
ascending and descending on it, and the Lord Himself above, saying to weary man,
"Behold, I am with you"; forcing Jacob to say, "The Lord is in this place, and I knew it
not: this is none other than the house of God, and this is the gate of heaven" (Gen. 33:12-
17). All this is here revealed, not in vision, but as a present fact to which, even if we see it
not, this first reiterated Amen of the True Witness bears sure testimony, declaring that
communion with the unseen world is again restored to man in Christ, that heaven so long
shut is henceforth open to him, because our nature is none other than the house of God,
and even this flesh has become through grace the fate of heaven; yea, that the Lord
Himself is in this place, even though we knew it not, but have lain down to sleep, like
Jacob, with stones for pillows, as if there was no present God. Christ's flesh is the ladder
joining heaven and earth. And in making this revelation, this first "Verily, Verily" further
declares man's proper name, lost in Adam, but restored again in Christ Jesus, that he is
not "seed of the woman" only, great as are the glories which gather round this name, but
"Son of Man," heir of undivided man, before separation of any kind had entered in. But
upon the full import of this title, "Son of Man", I will not enter here, as it comes before us
more fully in the testimony (In the sixth "Verily, Verily,") as to Divine Nature of the new
man in Christ Jesus. I turn rather to the promise, that "henceforward we shall see heaven
opened, and angels ascending and descending upon the Son of Man."

The promise is first that man shall henceforth see his long-lost heavenly home. Is it then
possible for us here to come to opened heavens? Is not heaven further than the sun; and is
it not therefore simply incredible that we should see or hold communion with it? No--
Christ's words are true. We may through Him here enter heaven and enjoy God's presence
as really and fully as His saints of old, from Adam in Paradise to John in Patmos. Heaven
is not far off. Heaven is our home. Nothing but our flesh, with its fallen self-hood and
unbelief, hinder our seeing the kingdom which is at hand (Matt. 3:2). For what is heaven
but the spirit-world, which is lost or shut to the natural man, only because by the fall the
life of God is crushed, and the spiritual sight and sense are gone, so that man though a
spirit is content to live in earthly things, not indeed without cravings for a spirit-home, as
every false religion and superstition testify, nor without ceaseless protests, in his
yearnings, hopes, and fears, nay even in his very dreams, that the outward world is not
the only one. For indeed man is a spirit, in a house of clay, and therefore, though he
knows it not, is an inhabitant of an inward, as well as of an outward, world. Outwardly
indeed, as in the present body and its life, we are in a world lighted only by the sun of
nature; but inwardly our spirits even now are in a spirit- world, which only is not opened
to the natural man, because to open it to such would be to open the dark world into which
by sin we have all fallen. But if by grace man is right with God,--if through Christ he is
brought back in spirit from self-will and self-love to trust God,--the opening of the
unseen only opens again the world of light and love, which is man's proper home and true



dwelling-place. What therefore will be manifested to each man at his death may be
anticipated here, and entered into more or less, just as we live of Christ, and Christ in us.
Opening heaven is but opening the inward spiritual world, which mercifully is shut to us
till we are restored to peace with God through Christ Jesus.

Let us take some examples of this "opened heaven" from the experience, first of Christ,
and then of His disciples.

First comes the opening of heaven, which took place at Christ's baptism. Here no details
are given as to what He saw. The fact only is recorded that "when all the people were
baptized, it came to pass that Jesus also being baptized and praying, the heaven was
opened, and the Holy Ghost descended in a bodily shape like a dove upon Him, and a
voice came from heaven, which said, "Thou art my beloved Son, in Thee I am well
pleased" (Luke 3: 21, 22); and that, as an almost immediate result, He was specially
tempted of the devil, a voice from hell at once questioning the truth witnessed by the
voice from heaven, and saying again and again, "If Thou be the Son" (Luke 4:3, 9). All
this is surely still fulfilled in Christ's members. What they see may not at first be clear.
They may see no more of that spiritual world which is opened to them than a new-born
babe sees of the outward world which it has come into. They may even mis-see the things
around them, as we do for years on earth: they may for awhile "see men as trees walking"
(Mark 8:24). They may as yet have no words to speak of what they see: the very meaning
of it may be altogether hidden from them. Yet heaven is opened to them; other eyes can
see this, for the Spirit like a dove now abides on them;--no longer "the mark of the beast"
(Rev. 13:17), whether of the serpent, dog, or fox, but "the spirit like a dove," of steadfast
love and gentleness;--and (what they cannot forget) a voice has sounded in their ears,
"Thou are my beloved child." Till now, though of God's elect, "to whom," while even in
the flesh, "pertaineth the adoption, and the glory, and the covenants, and the giving of the
law, and the service of God, and the promises" (Rom. 9:4), because as yet but children in
the faith, we may have differed nothing from servants (Gal. 4:1-3), though we are called
in Christ to inherit all. But now we have heard the heavenly witness, "Thou are my
beloved son," sealing the truth of our baptism, that our Father loves and is well pleased
with us. Now we know we are sons: a voice from hell may challenge this truth, tempting
us to prove that we are sons by what we can do, rather than by the fact that as children we
can in all things trust our Father. But the voice from hell cannot prevail. Heaven is
opened to us; and, that glimpse can never be forgotten.

As a second example of "opened heavens," - take the scene commonly called the
Transfiguration, which also shows what Christ's members may attain while in this present
life. For Christ's transfiguration is as surely a stage of Christian experience as His
baptism, fasting, or temptation; not perhaps so early a stage, for the transfiguration only
very shortly precedes His death; yet one which may most certainly be known, if we
follow on to be partakers of His sufferings. For it is not in the Gospel which shows Christ
as the Eternal Word, but in those which reveal Him as Abraham's seed and Son of Man,
that this scene is recorded, to teach all Abraham's sons, yea, even all the sons of Adam,
that they may reach, not to opened heavens only, or to the voice saying, "Thou art my
beloved son," but to a communion with saints, such as is recorded here, to speak and



walk with those, who, though they passed hence ages ago, are yet, like Moses and Elias,
very near, even caring for, and talking with, us. And indeed may we not ask whether this
transfiguration was a change in the Beloved Son, so that He appeared as He was not
before; or was it not rather in His disciples, so that they now saw Him as He had always
been; living in two worlds, both in the seen and unseen; walking on the earth, and yet,
"the Son of Man who is in heaven" (John 3:13); talking with men, yet communing with
the departed, in the very light of God? Whichever view we take, the lesson is the same.
We may come, and indeed "have come, to the spirits of just men made perfect" (Heb
12:22, 23).

I almost fear to speak of what is opened here. Yet the Gospels declare these things; and,
as a stage of Christ's life, they must, sooner or later, be a stage of our experience, if to us
to live is Christ. For He is the same, yesterday, to-day, and forever. If therefore He lives
in us, we must, like Him, be begotten of the Holy Ghost; and then, like Him, be men of
sorrows, and acquainted with grief. If He lives in us, men will esteem us stricken and
smitten of God: we must, if like Him, be numbered among the transgressors (Isa. 53:3, 4,
12). But there are other things which come with this experience, and among them is this
foretaste of the glory, which is to be revealed in us; that as we pray (S. Luke says, [Greek
words], 5:31), with some of those who love us most, the appearance of our countenance
shall change, and heavenly companions be seen communing with us, speaking of the
Exodus (Luke 9:28-30) which we must accomplish, from that city which spiritually is
called Sodom and Egypt, where also our Lord was crucified (Rev. 11: 8) when through
the strait and narrow gate of death we shall go out for ever from the house of bondage.
Surely it is a wondrous scene, that man, while yet on earth, and still clothed with the body
of humiliation, should in spirit hold direct and conscious communion with the saints of
ages past who are within the veil. Yet this too is part of the promise: "Ye shall see heaven
opened, and angels of God, ascending and descending on the Son of Man."

But this blessing, like all things spiritual, is not without its peril to imperfect disciples.
We see this in Peter and the two brethren who were with him. That opening of heaven
and communion with the departed, which is safe and blessed for the Perfect Man,
awakens thoughts in imperfect disciples, which, if followed out by them, would give to
creatures a place and honour which belongs to God alone. For while the Perfect One
calmly communes with the departed, touching His departure out of this world unto the
Father, the imperfect disciples are saying "Let us make here three tabernacles," not only
"one for Thee," but "one for Moses, and one for Elias." (Luke 9:33). They would give a
place to the departed, for which is not rightly theirs. And that this is a peril ever attending
the first opening of communication with the spirit-world, is seen not here only, but in the
other cases recorded in Scripture, where even the beloved John, once and again, when
heaven opened to him, fell down to worship before the feet of the angel who spake with
him; and was corrected by the words, "See thou do it not, for I am thy fellow-servant, and
of thy brethren which have the testimony of Jesus: worship God." (Rev. 19:10 and
22:8.,9). The Church's history is full of examples of this. That Church, above the rest,
which claims peculiarly to be St. Peter's has practically repeated Peter's words as to
making tabernacles for the departed. But the Church of Rome could not have erred here
as she has, had she never had visions akin to that set before us in the Transfiguration.



Men do not worship the host of heaven unless they see them. Such an error shows how
near the saints have been to some; how truly their presence has been felt as a reality. But
spite of their presence we are called back to "Jesus only" (Matt. 17:8), by the voice which
says, "This is my beloved Son: hear ye Him."

How wise and loving then was the Hand which at the fall at once shut Paradise to man,
severing him from a communion with the spirit-world, for which, as fallen, he was unfit,-
-for there like can only reach to like,--and gave him instead at the gate of Eden cherubic
forms (Gen. 3:24), "figures of the true" (Heb. 9:24), instead of purely spiritual
communications; forbidding him, as fallen, that is in self-hood, to seek communion with
the unseen, either by wizards, necromancers, or consulters with familiar spirits (Deut.
18:9-12); because, as fallen, by laws which the old man little understands, in the spirit-
world he could only reach spirits like himself, by whom he would be worse deceived; but
which yet opens heaven again as soon as man is fitted in and by Christ to return to such
communications. But even disciples have to learn how to use this communion, for like all
good things it may be awfully abused. The peril may be judged from this, that, even when
with the Master, His dearest disciples first come to opened heavens, the sight awakens
thoughts and words which need correction. We need to be educated to behave ourselves
in the new and glorious home to which our Father's grace brings us. Such are some of the
openings of heaven vouchsafed to the Son of Man, in all which, as members of His body,
we are called to share with Him. That at His baptism is, I trust, generally known: that at
the Transfiguration is much less understood, only because few follow on by a daily death
(I Cor. 15: 31) to apprehend that for which they are apprehended. Lest, however, any
should suppose that such visions are peculiar to the Head, Holy Scripture has recorded
other like openings of heave, granted not to the Lord only, but to His disciples. To take
all the instances recorded would fill a volume. Two vouchsafed to Peter and John, types,
as the Church has long seen (Footnote: See below, on the twelfth "Verily, Verily," John
21:18-22), of the active and contemplative life, may suffice as examples of the way God's
saints are led to this experience.

Let us look then at the vision granted to Peter (Acts 10:9-16), when "he saw heaven
opened, and a certain vessel descending unto him, as it were a great sheet, knit at the four
corners, and let down to earth, wherein were all manner of four-footed beasts of the earth,
wherein were beasts, and creeping things, and fowls of the air;" all which were seen, not
only "let down" out of heaven, but "received up again together"; which taught him, what
he had not learnt, though he had followed Christ for years, and had received the promised
Spirit and the tongue of fire,--the lesson we are all so slow to learn,--that we "should call
no man common or unclean" (Acts 10:28). If few as yet have learnt this, it is only
because few as yet have seen this vision, which only comes when such as have known
Christ after the flesh are brought through the outpouring of the Spirit to know him in the
spirit. This is an experience peculiar to the Book in which it is recorded, the purpose of
which, (for each book of Scripture has its special aim,) is to show how those who have
known Christ after the flesh may be led to know Him in the spirit, and so be brought from
the Old into the New Covenant, from the letter to the spirit, from bondage to true liberty.
We do not find this experience in the Gospels. In them we have types of the experience of
the disciples while as yet they know Christ only after the flesh; when, having left their



nets or earthly callings at His word, they emerge from being mere Jews or John's
disciples to walk with and be followers of the Lord; while yet they still are "carnal, babes
in Christ"; (I Cor. 3:1); following Him indeed, but most unlike Him; still full of self;
disputing who shall be greatest; striving while He is submitting; soon stumbled at His
Cross; yet truly loving Him, and gifted and sent out by Him to preach His gospel, and to
do some of His works; but all the while regarding Christ as separate form them, as One to
be followed indeed, but not yet one with them and in them. This latter experience comes
out in the book which we call The Acts of the Apostles, where we are shown how carnal
disciples become spiritual, and learn and prove that Christ lives in them, by His
indwelling Spirit. Alas! how few here reach this; how many are offended if they are even
told that till they reach it they are carnal. And yet as long as we only know Christ as
outside of, rather than as formed and growing in us, though we may have given up much
to follow Him, and like Peter have confessed Him Lord and Christ, and by Him and with
Him been used to feed thousands,--we may still only know Him after the flesh, and be
still strangers to the power of His resurrection (Phil. 3:10). We shall deny this till the
brighter light begins to dawn. We shall surely confess it when we reach to that which the
disciples reached at Pentecost. Then we may see, what we have long confessed, that
"there is nothing unclean of itself" (Rom. 14:14); that "to the pure all is pure" (Titus
1:15); that a disciple of Christ may, nay is commanded to, "eat," (Acts 10:13), that is,
receive and conjoin to himself, all sorts of creatures; that as all had descended, so all
should ascend; that, though they had been unclean, "God had cleansed them" (Acts
10:15); because something had been done for them by the wondrous incarnation and
resurrection of the Eternal son, by which all creaturely defilement, be it what it may, had
been and could be put away. Who really understands this truth, that by becoming man,--
who is himself an epitome of creation, containing the essences and lives and faculties of
all creatures,--He by whom all things were made, in whom all things consist (Col. 1:
16,17); has linked Himself to all, and by His blood has cleansed all? "For it pleased the
Father that in Him should all fulness dwell, that having made peace through the blood of
His cross, by Him he might reconcile all things to Himself, whether they be things in
earth, or things in heaven" (Col. 1:19, 20). Heaven opened now teaches Peter this. Many
a day had he been in bondage as to clean and unclean, not through any carelessness about
God's will, but rather through the desire to please Him, or at least to keep His word. Now
the meaning and end of Christ's Incarnation, and of His offering, begin to open to him,--
the meaning of His coming down, as the sheet was let down out of heaven,--the meaning
of His stooping, as He says, to be "a worm and no man" (Psa. 22:6),--of His becoming a
Lamb (John 1:29), yea and a Lion also (Isa. 38:13; Lam. 3:10; Hos. 13:7); for it is as "the
Lion of the tribe of Judah" that "He opens the book" (Rev. 5: 5),--the meaning of His
going back into heaven in our nature, (even as the sheet was taken up again with all the
living creatures,) and appearing there as the Lamb and the Lion also (Rev. 5:5,6),--all this
is gradually learnt. And when a soul, like Peter here, really sees what is involved in the
creature's return in Christ to God,--when we see how in Christ all the faculties in man, the
lowest as well as the highest, have been sanctified and raised from earth to heaven,--how
not the ox or lamb only, that is service and meekness, but even the lion and the
eagle(Rev. 4:7), that is force and keenest insight, may one and all be consecrated, and
stand around the throne,--then is learnt the lesson which Peter slowly apprehended, that
he "should call no man common or unclean"; a wondrous lesson surely, now as of old



only to be learnt, as Peter learnt it here, through "opened heavens." But there are visions
still more wondrous than this, for Peter's example shows us only such openings of heaven
as may be reached by those who live the active life of faith and conflict. John shows us
those visions which may and must have been seen by the passive suffering life of
contemplation. The man in Patmos, separated from his brethren, for the word of God and
for the testimony of Jesus Christ, sees things which he must indeed write in a book and
send (for so he is commanded (Rev. 1:9, 11)) to the seven churches, but which the
churches, living as they do, will little understand, though the things seen may be fulfilling
in heaven, that is the world of spirits, all around them. I do not attempt to open these
visions. They are like the heavenly city they speak of, open to all, but opened here to a
few; with gates that never shut by day, and there is no night there, but into which there
can in no wise enter anything that defileth, or worketh abomination, or maketh a lie, but
only those who are written in the book of the life of the Lamb, that is the patient life of
self-sacrifice (Rev. 21:25, 27). For as it is the Lamb who alone opens the seven-sealed
book, so is it the life of the Lamb which alone can enter these glories. Glimpses however
of these visions must be known to some, for there will ever be Johns as well as Peters
among Christ's followers; and such cannot but see what John once saw (Rev. 1:13-16),
how One like unto the Son of Man walks in the midst of the seven golden candlesticks; in
priestly robes; for is He not the Priest, whose office it is to keep alive the fire, and trim
the lights in God's sanctuary; but showing the woman's breast (Footnote: "Girt about the
paps" Rev. 1:13. St. John here uses the word [Greek], which is the woman's breast, while
[Greek] is the breast of a man. Compare what is said of the angels in Rev. 15:6--[several
Greek words])), for in the Lord the man is not without the woman, nor the woman without
the man (I Cor. 11:11), made again, like Adam unfallen (Gen. 1:27 and compare 2:21, 22
and Col. 3:10),where there is neither Jew nor Greek, nor male nor female (Gal. 3:28), but
a new creature and a new man in Christ Jesus (II Cor. 5:17). This is not the form in which
the Son of Man is seen at first, for to redeem us He took our likeness, "the likeness of
sinful flesh" (Rom. 8:3; Phil. 2:7), and was circumcised upon the eighth day (Luke 2:21,
27), that so, sharing the shame of our divided nature, He might bear its curse, and heal the
breach, and through death bring us back in and for Himself, again to bear the undivided
image of Him who formed man in His likeness. All this is seen at the very beginning of
that Revelation, which, from "a door opened in heaven" (Rev. 4:1), leads on to "heaven
opened" (Rev. 19:11), when the Priest is seen as King of kings and Lord of lords, out of
whose mouth goeth the sharp sword which must smite all flesh, both of free and bond,
and great and small; (Rev. 19:15, 19); after which is seen the new heaven and new earth,
where there shall be no more death, and the holy city, new Jerusalem, coming down from
God out of heaven, prepared as a bride adorned for her husband (Rev. 21:1, 2), with the
river of the water of life, and the tree of life, which bears twelve manner of fruits, whose
leaves are for the healing of the nations (Rev. 22:1, 2). This too surely has been shown to
some, but only shown, now as of old, by the coming to us of one of the angels which
have the seven vials full of the seven last plagues (Rev. 21:9). Angels with earthly
mercies too often through our weakness only hide from us the heavenly city. It is the
angel with the plagues who comes with judgments on the creature, who yet says, as he
did to John, "Come hither, I will show thee the bride, the Lamb's wife." Not until these
last plagues are fulfilled can any enter the temple (Rev. 15:8), or see fully the things
within the veil, for the way into the holiest is not made manifest while the first tabernacle,



in which we groan, being burdened, is yet standing (Heb. 9:8 and II Cor. 5:1, 2). But the
veil, though not yet taken away, is rent (II Cor. 3:16; Matt. 27:51; and Heb. 10:20) for all
through Christ's sufferings. Thus even here may we get some glimpses of our home.

But does heaven thus open to believers now? Is it granted to Christians at this day to have
the secrets of the spirit-world revealed in vision to them? Again I answer, what is
heaven? Is it not the world of light, unseen by sense, that spiritual sphere into which man
is brought in Christ, as partaker of His resurrection; where things are perceived which
flesh and blood can never see, and joys are tasted which are not of this world? So long
indeed as we are dead in sins, the things which occupy us most are the objects which the
outward senses see, or hear, or taste, or handle. In these man lives, often for years, not
wholly without witness of another world, which dimly rises before him in his fears or
aspirations. But with Christ another world appears. Spiritual things, of which perhaps we
may have heard,--for in every age God has His witnesses,--become now matters of
experience. Truths, which have been hid under a veil, begin to open to us. We now see
what we never saw before, the things of Christ, who is the truth, and the things of God,
who is a spirit. We may as yet little understand what God is opening to us. But whenever
the things of God, once unconsidered, occupy our hearts,--when sin, righteousness, and
judgment, are daily before our eyes,--when we see Jesus interceding for us,--still more
when Holy Scripture is unveiled, so that in the law, the prophets, and the gospels, we see
wonders touching Christ and His kingdom, which never dawned on us before,--then
heaven is truly opening to us, even if at the time we know it not. And the proofis this,
that all those truths, which opened to Christ, or to Peter or John, in the visions which we
have considered, when heaven opened to them,--whether it be the witness that we are
sons, or the assurance that God is now well pleased, or the consciousness that departed
saints are very near us, or the truth that no man henceforth is common or unclean, or that
the risen Lord is walking in our midst, as the Priest amid the seven golden candlesticks,--
all these truths will now be matters respecting which we too can say, not only that we
believe, but see them ourselves, though they are not of this world, but of heaven. Where
these are seen, heaven is opened. There may be clouds,--there will be clouds,--and we
may fear as we and others enter through them (Luke 9:31), but, spite of our fears, the
cloud itself is but the gate of heaven, and angel hosts are all around.

For whenever man's true home is opened, the servants of that home are also see, even the
"angels who ascend and descend upon the Son of Man", ever near, though unseen by
sense, ministering to man's wants (I Kings 19:5, 6), or directing his steps (Gen. 16:9), or
barring his way, if he turns aside from God (Num. 22:21, 26); never waiting to be
thanked, content, either in ascending or descending, to honour God or succour man; and
therefore excelling in strength, because they do His will (Psa. 103:20). So when heaven
opened to Isaiah, and he saw the Lord sitting upon a throne, and when at the sight he
cried, "I am a man of unclean lips", a seraph at once flew to him with a live coal from off
the altar of the Lord, saying, "Lo, this hath touched thy lips, and thy sin is purged away"
(Isa. 6:1-7). So again, when Daniel saw his great vision, and was fallen to the earth, one
whose face was as the light appeared, and set him upon his knees, and said, "O man
greatly beloved, unto thee I am now sent. Fear not, peace be unto thee; be strong; yea, be
strong" (Dan. 10:5-19). Still more does the gospel reveal this intimate sympathy between



the spirit-world and man. Angels are present in the assemblies of believers (I Cor. 11:10).
The angels of children behold the face of their Father who is in heaven (Matt 18:10). Yea,
there is joy in the presence of the angels of God over one sinner that repenteth (Luke
15:10). The special promise of this first reiterated Amen is, that henceforward man shall
be conscious of this heavenly host, and "shall see angels, ascending and descending on
the Son of Man."

The old man sees nothing of this. To the eye of sense heaven is closed; the ministers of
heaven are unperceived, though they are on every hand. But with the new man and his
new life comes, first the faith, and then the knowledge, of ministering spirits ever present
to keep us in our way. It was so with Christ: it is so when He is formed in us. Angels
were heard singing at His birth (Luke 2:9, 13); angels guide His early steps (Matt. 2:13);
angels minister to Him in His temptation in the wilderness (Matt. 4:11); angels appear
strengthening Him in the garden (Luke 22:43); angels at His grave roll away the stone,
and declare that He is not here but risen (Matt. 28:2, 6). He is seen of angels (I Tim. 3:16)
first and last. And as He is, so are we in this world. For we are members of His body, of
His flesh, and of His bones. And therefore we also, even as He, need and receive this
heavenly help, while for a season with Him we are lower than the angels. For the new
man's life under opened heavens calls for heavenly help. Worldly aids are not enough for
this calling. Opened heavens do not deliver man from present want.

He to whom heaven was opened immediately hungered (Matt. 4:2), and was with the
wild beasts (Mark 1:14). Nay, opened heavens open hell. The voice from heaven,
witnessing that we are sons of God, is at once followed by a voice from hell, calling us to
question and doubt our right to this title (Matt. 3:17 and 4:3). Often in such temptations
nature seems in peril of dissolution; but the hosts of heaven are close at hand. And like
the prophets servant, when our eyes are opened, (and it is the inward eye alone which
sees these things,) we perceive that chariots and horses of fire are all around, and that
they that are with us are more than they that are against us (II Kings 6:17). Thus does
"heaven opened" show "angels ascending and descending on the Son of Man," and that
the servants of our Father's house are near. Surely, as one said of old, "he must be the
kings own son, on whom the servants of the king ascend and descend (Chrysostom, in
Johanness Hom. 21§1); he must be the heir of heaven to whom the heavens open.

This, then, is the witness of this "Amen, Amen." Heaven is the home of the new man, and
holy angels are his servants and companions. Till man finds this home he cannot rest. He
may be a wanderer in a desert land, or a captive in prison, though he knows it not, or a
madman, dreaming of wealth, while he is in beggar's rags; but whilst he is of the world,
he has no home, for the world has still no heart (Hos. 7:11), and "without hearts there is
no home." But the home is not far off. Heaven is near, for God is near; and the kingdom
of heaven is henceforth open to all who can believe God. Oh, that He who went before us
may lead us in His way, to see that wondrous sight, so often partially, so soon fully to be,
known, when opened heavens shall be seen by all, and the glory of the Lord shall be
revealed, and all flesh shall see it together (Isa. 40:5). As Christ's members we are called
to share this even now with Him. One work of His promised Holy Spirit is to take of the
things of Christ, (and He says, "All things that the Father hath are mine,") and to show



them unto us. But only as we are partakers of His experience can we come where He is
gone before. He came to opened heavens by baptism, fasting, and temptation; by a
transfiguration, by the cross, by resurrection. There is yet no other way. Flesh and blood
cannot enter the kingdom. There is but one way by which our nature can be brought to
God, and that is shown in Christ Jesus. This is the special burden of the next reiterated
Amen, "Verily, Verily, I say unto thee, except a man be born again, he cannot see the
kingdom of God."



SECOND "VERILY, VERILY"
The Birth of the New Man
(John 3:3-13)

No higher question can be proposed to man than that of the way by which he may regain
his long-lost home. Let man be what he may, two facts are before him here: first, that sin
and evil are on every hand, see not only in the outward troubles which abound
everywhere, but even more in the inward weakness and unrest which burden man's spirit;
and secondly, that all men have some hope or dream of rest and deliverance out of all that
now confines and disquiets them. Man, even in his fall, and while he clings to earth, feels
that such a scene of change is not his home; that there must be a place of rest somewhere.
The first "Verily, Verily" tells us that heaven is this home, and that, though shut through
sin, it shall again be, nay even now is, opened to us. The second "Verily, Verily" tells us
how to see and enter it. "Verily, Verily, I say unto thee, Except a man be born again, he
cannot see the kingdom of God. Verily, Verily, Except a man be born of water and of the
Spirit, he cannot enter the kingdom of God. Verily, Verily, I say unto you, We speak that
we do know, and testify that which we have seen. No man hath ascended up to heaven
save he that came down from heaven, even the Son of Man which is in heaven." (John
3:3-13)

Now, these words at first may seem mysterious, and even somewhat arbitrary; but if
through grace the light of heaven reach us, we shall see that they simply announce a fact,
and that there is, and can be, no other way into the kingdom. And our Lord's saying upon
this subject, "No man hath ascended into heaven, but he that came down from heaven,
even the Son of Man which is in heaven," shows by why this second birth must be, and
also how it is effected. Let us mark how both the questions are answered by these words.

1. First, Why must this be? Why is a new birth the only way to enter heaven? Simply
because to live in heaven we must have the life of heaven. Man can live in no world
without its life. He can enter no world but by a birth. He can therefore only enter heaven
by being born into it. And so far from there being anything arbitrary in this, the reason for
it lies in the very nature of things. Each creature can but live in its own proper world;
earthly things in earth, and heavenly things in heaven. If man then be fallen and has lost
the heavenly life, the one thing he needs is the restoration of that which he has lost. Till
he gets this, he can no more live in the Paradise for which God made him, than a man can
live on earth without the life of this world. To return to heaven, therefore, he must have
heaven's life requickened in him. To re-enter that world of light he must again be born
into it.

To make this clearer, I must here speak of the three different worlds in which as men we
are, or have been, or may be. For man stands in relation to more worlds than one, and,
until we see what these worlds are, we can have no clear conception of the truth our Lord
is here teaching. There is, first, God's world of light and love, generally called heaven.
There is secondly, the dark fallen world of self-love, and pride, and wrath, that is the



hellish world, called in Holy Scripture "the power of darkness" (Col. 1:13); and these two
worlds, which are unseen by sense, are, the one unmixed good, the other unmixed evil;
and there is, thirdly, this outward seen and temporal world, which is neither good like
heaven, nor evil like hell, but which is everywhere full of figures of the two other worlds,
all earthly good being some reflection of the world of light, all earthly evil being some
shadow of the dark world. Each of these three worlds has its own life, in almost infinite
variety, depending on the sun and light and air of each respectively; and to live in any of
these worlds a creature must possess its life; that of earth to live on earth; that of hell or
heaven to live in hell or heaven.

Now Scripture plainly tells us of the natural man, that as to the light-world he is dead;
without God's life, and "dead in trespasses and sins" (Eph. 2:1); and yet that while so
dead to God he has two other lives, and is therefore living in two other worlds; "walking"
not only "according to the course or life of this outward world" (Eph 2:2 then six Greek
words), but also "according to the prince of the power of the air, the spirit which now
worketh in the children of disobedience" (Eph. 2:2, 12); that thus in his body he lives the
life of the seen and outward world, and in his soul the life of the dark world, with all the
restlessness which comes from pride and self-love (Footnote: See Ambrose, De bono
mortis, ¢.12); while his spirit is dead to the life of heaven, which must be rekindled in
him, if he is ever again to return to and enter God's kingdom.

But this is not man's proper state, nor that in which or for which he was created. God
created man in His own image (Gen. 1:26, 27): in spirit a creaturely likeness of Himself,
a trinity in unity, with will, reason, and affection; and with heaven open to him, in the
Paradise of God, where he might converse, not with God alone, but with those spiritual
intelligences which are with God in heaven,--all of which is now hidden from our eyes,--
while in his inward life, as a piece of red-hot iron looks all fire and not iron till the fire is
gone out of it, that no raiment was needed, nor was there any shame, for the light of
heaven beaming through all was His glorious dress, and he could feel no nakedness, for
there was neither sin nor self-will. But the glory soon went; the life was quenched. How it
was lost is one of the very first lessons which Holy Scripture teaches (Gen. 3:1-7). Man,
trusting to creatures more than God, and thinking in independence to be as God, fell
under the power of those very creatures over which he had been set as lord, and out of the
world of light which was his true kingdom. For the lie of the serpent, that God was
grudging and untrue, and that man in self-will could be as God, which is the substance of
the first and indeed of every temptation, poisoned and slew man's heavenly life, as a
serpent's bite kills the outward life; and by the poison of this lie he died at once, not
indeed to the outward world, but to the life of heaven, and fell out of the world of light
into that spiritual darkness and unrest which is his present portion; by this inward death
as much cut off from God's light-world as a man who has here lost the earthly life is cut
off from and dead to the things of this present seen world. Then the glory and the inward
joy and peace all went; and, a poor fallen creature, he sought to hide his shame with fig-
leaves, and to find his support and joy in the creatures by which he was surrounded; his
soul, instead of being a flame of light and love, turned into a consuming inward fire;
prone to envy, pride, and wrath; his love turned to self-love; like sweetest wine to sourest
vinegar; while his body became subject to all the powers of this world; touched, even as



the beasts, by cold and heat, and pain and want; so weak that every creature on earth can
vex it, every element destroy, and even a look or word trouble it; yet, spite of all this,
with an inward feeling that he was made for better things, and is destined one day to rule
all things.

Thus fell our father Adam; and in this state, fallen from God, he begat sons and daughters
in his own image; and from him have grown the family of sinners, who, strangers to their
true life, till renewed by grace, can find no joy in peace, and love, and heaven; and have
no eye for spiritual things, but seek their home on earth, in the cares and pleasures and
labours of this present life. And we, the fallen children of this fallen head, like the
children of some king who has been dethroned and carried into captivity, where his
children and children's children have been born slaves, and by generations of hard
bondage have not only well-nigh forgotten the tradition of their father's glory, but have
become utterly unfit to occupy his kingly place, their unnatural state of bondage being
now more natural to them than a throne and kingdom,--we, the fallen children of men
have so long been fallen, that we can scarcely believe who man once was, or what is yet
his true kingdom; - made in God's image, he once walked in Paradise with God, and that
for this end we are and were created. So fallen are we that we settle down here, as if this
were our home; scarcely believing the witness which the gospel brings, that the life
Christ lived is our true life, that He was what man is called to be, and one day shall be; no
longer slave to sin and death, but victor over both, and lord of all creatures; and that He
comes to give us our true life, because until it is requickened we are lost, dead to all that
God has prepared, and yet is keeping for us.

But all this seems gross exaggeration to some. They allow that they are weak, that they
need teaching and guidance, and even that they may need mercy. They feel that
something is amiss; that men are not at rest. But to say that they are dead, without God's
light and life, and that they may be conformed to Christ, who is the image of God, this
seems incredible. Yet Christ and His Apostles say this: indeed this is the burden of their
teaching. This is their witness, that "God hath given to us eternal life" (I John 5:11),
because nothing less than this life could really meet our necessity; that "he that believeth
on the Son have everlasting life, but he that believeth not the Son shall not see life, but
the wrath of God abideth on him" (John 3:36); and again, that "he that hath the Son hath
life, and he that hath not the Son of God has not life" (I John 5:12). The mystery of the
gospel is that man is dead and yet alive again in Christ,--that there is judgment for, and
yet remission of, sins. This is the threefold witness of the Spirit, and the Water, and the
Blood (I John 5:8). The Spirit says, "You hath he quickened, who were dead in trespasses
and sins" (Eph. 2:1). And the Water, that is baptism, witnesses the same, burying us with
Christ (Rom. 6:4; Col. 2:12), (and we do not bury live things but dead things,) out of the
very grave of nature to raise us up new creatures, in the name of the Father, and of the
Son, and of the Holy Ghost. And the Blood declares the same; for Christ said, "This is
my blood: drink ye all of it. For except ye eat the flesh and drink the blood of the Son of
Man ye have no life in you." (Matt. 26:28 and John 6:53, 54). I do not say all feel this
death. This outward life hides it for awhile with its present pleasures, or cares, or
occupations. This indeed is the reason why men so love the world, because it keeps them
from coming to themselves; while the loss of it shows us what poor, empty, restless souls



we are till grace finds us. And this too is the reason why God so often takes these things
from His elect, that in the discovery of their inward want they may long for their true life,
and seeking may find it to their eternal joy. Till that new life is quickened in us we can no
more taste or see the things God, than without this early life we could know the pains or
joys of this world. For just as it is only by a participation in the nature of the old man that
we can share his lot, so only by a participation in the nature of God's Son can we know
His life and our true portion in Him. Conscience tells us that we lack something. We
cannot see the things of God--His kingdom may be near, but till we have His life it is not
opened to us. But instead of being willing to come to ourselves (Luke 15:17), and to
know our need, and so to come to our Father, to receive again our true inheritance, how
many inventions have we to hide the aching void within, how may diversions to get away
from self, and still the soul's hunger. Better surely, far better, to come here to ourselves,
by sorrows, even by sins, which so wound us that we cannot rest until we find a Saviour,
than to live here strangers to our true state, unsaved, unquickened, and unchanged, till we
go hence in darkness we know not where.

Such then is the needs-be for regeneration. We "must be born again," because only by a
new birth can we re-enter heaven. The question yet remains--

2. How we must be born again;--how can the life of God be quickened in us;--and how,
when it is quickened, can we return to heaven? Here again the answer lies in the
declaration, "Verily, Verily, Except a man be born of water and of the Spirit, he cannot
enter into the kingdom of God;" for "no man hath ascended into heaven but he that came
down from heaven, even the Son of Man, which is in heaven"; in other words, no life can
enter heaven but that which first came from, and which even here belongs to, heaven.
Regeneration, therefore, or the requickening of God's life in man, can only be effected by
Him who has that life, that is the Son of God; first, by His coming down from heaven to
dwell in man, thus to raise up the eternal life in our nature here; and then by His dying to
this nature, to bring us out of it to heaven, in the power of that life which He has
quickened in us. Thus there are two distinct stages in this work. For we need, not only to
have the heavenly life revived in us, but no less to be delivered out of the hellish and
earthly life, in which as fallen we are held captive. The first is accomplished by the
Word, the see of God, coming into our place, joining Himself to us, and sharing for a
season our straitness. The second is effected by His bringing us out of our place into His,
through the strait and narrow gate of death, which is the one and only way fully to know
and enter heaven. Every natural birth is the figure of the spiritual; "for the invisible things
of God are clearly seen, being understood by the things that are made (Rom. 1:20). Could
men but see how this present earthly body grows, from so small a beginning to so
wonderful a house; and how both the fire and water work in it; they might see the shadow
of the more glorious house (II Cor. 5:1, 2), which is built up by the seed of God, and
stand astonished at the wonders of the building and the glory of the Builder. For the new
man is the true tabernacle, which the Lord pitches (Heb. viii. 2), with its holy place and
most holy (Ex. 26:33), which, like the male and female, though divided for a time, are
predestined to become one, when the veil is rent and done away. But we are so fallen that
very little can be said here of the way in which God is ever giving life. Something
however must be said of these two stages of man's regeneration, first as wrought by the



Holy Ghost in Christ our Head for us, and then as wrought by the same Spirit in us who
are His members. First, then, regeneration was wrought for us in Christ. In Him, that is in
His person, man has been regenerated. In Him man again received God's life, by the
coming of the Eternal Word to dwell in flesh, by whose indwelling our nature was
requickened, and so regained in Christ that which had been lost in old Adam; so that man
here, in Christ, was the son of God, with all the virtues, powers, and glories which belong
to such a lineage, though for awhile these glories were shrouded by the veil, that is to say
this flesh (Heb. 10:20), in and under, which the Eternal Son was manifested. So began the
work of man's regeneration. But it was not, and could not be, perfected, save by the put
ting off and dying to that flesh into which the Son had come, to manifest that new
creature, which is neither male nor female, Jew nor Greek, but the one united life in
Christ Jesus (I Cor. 11:11; Gal. 3:28; Col. 3:11). For while here, in present nature, the
eternal life was confined: therefore it had yet a baptism to be baptized with, and was
straitened until it was accomplished (Luke 12:50). Only by death did man in Christ re-
enter heaven. The life of heaven was in Him here. But only through death could that life
be perfected and manifested; even as the natural life, which is in a babe unborn, is only
brought to light when it is delivered out of that womb in which it had been quickened.
And this death to nature, before it was actually reached, was yet in measure anticipated,
and very really, though spiritually, entered into, in that mystic and sacramental death,
which Christ submitted to at His baptism, when, as He went down into Jordan, heaven
opened to Him. But it was actual death, "even the death of the cross" (Phil. 2:8), that fully
opened heaven. Then the veil, which hid the inner from the outer court, was "rent in
twain from the top to the bottom" (Matt. 27:51)--for the work is done by God for us,--to
show, as the Apostle says, that through the rending of the veil, that is this flesh, the way
into the holiest is opened by the blood of Jesus (Heb. 10:19, 20). For indeed the veil is
present nature, which here hides both heaven and hell, till through grace that life is
rekindled which belongs to and can re-enter heaven. And the way into the holiest is not
made manifest while the first tabernacle, that namely which is of this creation (Heb. 9:8,
11 then three Greek words), is yet standing. No man can enter into the tabernacle of God
till the angels with the last plagues have poured out their last vials (Rev. 15:8). Christ
died to enter heaven. He entered "by His blood"; having so "obtained eternal redemption
for us" (Heb. 9:12; Deut 12:23).

Such was the way back into heaven for man in Christ. And, to come where He is, the
self-same thing must be wrought in us by the same Spirit. For there is, and can be, no
other way. No mere uniting of the divided parts or properties of the fallen old man can
give us that life of God, which we must possess to enter heaven. God's own nature must
be first requickened by our receiving the Word, the "seed of God," in whom is life (II Pet.
1:4; John 1:4); and then there must be a delivery from, and putting off of, the fallen old
man, through the cross, that is through death to present nature. Only so do we regain the
"image and likeness' (Gen. 1:26; I Cor. 11:11) of our Maker and our Father; only so are
we "delivered from the bondage of corruption into the liberty of the glory of the children
of God" (Rom. 8:21). If we receive the word and keep it in our heart,--for it is the heart,
the feminine part of our present fallen and divided nature, which, like Mary, yet receives
the word,--if, like her, on hearing God's promise, "The Holy Ghost shall come upon thee,
and the power of the Highest shall overshadow thee," our heart replies, "Behold the



handmaid of the Lord: be it unto me according to thy word" (Luke 1:33, 38)--then that
word, being the seed of the kingdom, will quicken God's life, and so create a new man in
us, "which is Christ in us, the hope of glory" (Col. 1:27); in whom the breach is healed; in
whom our nature is no more divided; in whom "of twain one new man is made, so
making peace" (Eph. 2:15). And as when the Lord was born, the world still went on its
old way, little conscious that One had come, and was among them, who should one day
change and rule all things; so when the new man is formed within, the outer life for
awhile goes on much as before; the daily calling and its earthly care, and too often old
lusts and habits also, still engross us; a worldly eye sees little new; while yet the life
which shall live for ever has been quickened within, and, a new man been formed who
shall inherit all. From the first this "new man" (Eph. 4:24) is God's heir. But whilst here
in these bodies of our humiliation, the life is often sorely crossed and straitened. Only by
a redemption of the body, for which we sigh and cry, saying with the Apostle, "Who shall
deliver me from the body of this death" (Rom. 7:24), and by death and resurrection with
Christ, are we delivered.

And this deliverance we obtain, like Christ, first sacramentally, when receiving the word,
in a mystic and sacramental death, we are buried with Him in baptism, into the life-giving
name or nature of the Father, and of the Son, and of the Holy Ghost; and then manifestly,
when in due time through crosses and sorrows, and at last through death, we pass from
seen things to unseen, from earth to heaven. "The Church, like Paradise of old," as a
martyr said, "is watered by four rivers, namely the Gospels, and by these, as by a spiritual
inundation, she bestows the grace of saving baptism" (Cyprian. Epistel Ixxii., ad
Jubienum). Baptism is our confession that only through death with Christ, by receiving
His word and dying with Him, can any be delivered. Death, which is but another baptism,
of which we all may say with Christ, "I have a baptism to be baptized with, and how am |
straitened until it be accomplished," when "all God's waves and billows go over us" (Psa.
42:7), when we "come into deep waters, where the floods overflow us" (Psa. 69:2), is but
the substance and fulfilment of that first great sacrament, for only through these deep
waters can we enter heaven. Therefore we say, I believe one baptism for the remission of
sins." For only "he that is dead is freed from sin" (Rom. 6:7). Quickened we may be, and
are, while yet not severed from the first creation; sons of God we are even while not yet
"delivered from the bondage of corruption" (Rom. 8:21); for here, as in nature, there is
conception before quickening, and quickening before birth, and, long after the life of
Christ is conceived in us, it lacks for a season the image of the man, though this surely
will come in its season; but the seed is not brought to perfection in a moment, or without
separation from its first temporary home, through the travail pains of nature, and the
bursting of one shell of life after another, till all is perfected. Nor can we safely hurry the
process, though till it is accomplished we are imperfect. For just as in nature a babe may
be born too soon, so is it in grace: our days of bondage and darkness in the womb of
nature are all appointed, and good for us. Therefore the elect is "made in secret, and
curiously wrought in the lowest parts of the earth" (Psa. 139:15), while lost and fallen
spirits "corrupt themselves by reason of their brightness" (Ezek. 28:17). But the time
comes when we must be born out of all that which now holds us. And only when so freed
from present nature are we freed from sin: only when dead do we really enter heaven.
This is the burden of this second Verily, Verily,--"Except a man be born again, he cannot



see the kingdom of God: except a man be born of water and of the Spirit, he cannot enter
into the kingdom of God."

Of this "new man" formed in us, there are many things to say, which are hard to be
uttered, only because when, for the time we should be teachers, we are still children
(Heb. 5:12). But this may be said, that as old Adam is the type of our natural life, so is
Christ the type or figure of the eternal life, as it grows out of human nature; first coming
into our likeness, to bring us into His in due season. At every stage, whether in the womb,
or as a babe, or twelve years old, or with heaven opened, or in transfiguration, or in
resurrection, it is the same one life; but very different does it appear, and very varied are
its works or sufferings, as it advances through these stages. It does too at one stage what
it cannot at another. For Christ, though from the first, "that holy thing" (Luke 1:35),--for
"He was conceived of the Holy Ghost,"--could not and did not, as an infant, in Jewish
swaddling clothes, do the works of love and power which followed His baptism by the
same Spirit; and even then, though He was Himself baptized with the Holy Ghost, He did
not pour out that same Spirit as it came forth from Him when through the cross and
resurrection He had passed again from earth to heaven. So with Christ in us; for the story
is but one: Christ for us being but the prelude and figure of our experience of Christ as
formed in us. When first conceived the new man is unseen: it may, and at present must,
be so hidden that no outward eye as yet can see it. Then, when first seen, it is but as a
babe, which, though as truly heir of God as it shall be when it rules all, for awhile needs
the service and help of others to preserve it from its enemies. Even when heaven opens to
it, and the Father's voice is heard saying, "Thou art my beloved child," and power is
given through the Spirit to open blind eyes (Acts 26:18), and raise the dead, and cleanse
lepers, even then this life in us must often say with Christ, "How am I straitened until the
baptism be accomplished." So grows the heavenly life in us, until it comes at length
through death to the place where Christ has gone before us; when in and with Him, freed
from the things which bind it here, it shall do His priestly works within the veil. O
wonder of wonders, that being called with such a calling,--that even when quickened with
this eternal life,--we should yet cleave to and crave after the dying things of time, from
which we are redeemed in Christ Jesus. Such is the new man, and such the entrance to the
kingdom. Only by receiving the word can the creature regain God's life; only by dying to
its fallen life and to its first form can it be brought to God's kingdom. What then, it may
be said, are we to think of the heathen, who have never had the gospel preached to them?
Shall they all be excluded from the kingdom? I answer, They too, though not as we, have
had the Word. God has "not left Himself without a witness to them, in that He did and
does them good, and gives them showers from heaven, filling men's hearts with food and
gladness" (Acts 14:17). God was not, and is "not, far from them"(Acts 17:27). He was in
the world, and the world was made by Him, and the world knew Him not (John 1:10).
But His Word, "which lighteth every man that cometh into the world" (John 1:9), is ever
crying to all who will receive Him (Prov. 1:20-23, and 8:3, 4). His works too are a
ceaseless word to men, "because that which may be known of God is manifest in them"
(Rom. 1:19, 20). Thus "as many as received Him became the sons of God," even before
"the word was made flesh and dwelt among us" (John 1:12 and 14). They might not
know, as we do, that they were sons (Gal. 4:1-3): they had not the light as it now shines
on us in the face of Jesus Christ; for in His birth and death and resurrection God has



opened to us the whole process and way of our redemption. But in every age His Word
has been with men, seeking by every occasion of joy or sorrow to speak to them as they
could bear it, "rejoicing in the habitable parts of the earth, for His delights were with the
sons of men" (Prov. 8:31). "Many therefore shall come from the east and from the west,
and shall sit down with Abraham, and Isaac, and Jacob, in the kingdom of God; while the
children of the children shall be cast out into outer darkness; for there are last which shall
be first, and first which shall be last" (Matt. 8:11, 12 and Luke 13:29, 30). The true
children of the kingdom are not those who merely have the word, but rather those in
whom a life is formed according to it. Such, though not of Israel, will obtain witness that
they are righteous, like him of whom it was said, "I have not found so great faith, no, not
in Israel" (Luke 7:9). There may even be some who, in this earthly life, have never
consciously received the Word, either through the Scriptures or through preaching, or
even through the "many voices which are in the world" (I Cor. 14:10),--who have lived
here in nature, simply as parts of nature, moved only by its life, knowing nothing of that
life and image which the Word renews in us,--who may first hear the gospel, like those to
whom Christ "went and preached," when, as "spirits in prison" (I Pet. 3:19), they there
wake up to see their ruin. Such may yet be "saved" at last, "so as by fire" (I Cor. 3:15), by
the ministry of those who, having won the prize of the first born (Rev. 14:1-4), are kings
and priests with Christ. But, first or last, none are saved but by the Word. No life but that
of heaven can re-enter or live in heaven.

With what love then should we welcome and keep that Word, in whatever measure it may
come to us, whether in letter or in spirit, as gospel or as law. Unless we receive it, we
cannot be saved. For the true life of the soul, which was extinguished in the fall, can no
more rekindle itself as a flame of light and love in us, than the fire which is shut up in a
flint can come forth of itself, or the life which is hid in some dark root can burst out into
blossoms without the sun and air of heaven. A power above us must effect the change.
But if God, in whom is no darkness at all, through the beams of His Eternal Son, who is
the Sun of Righteousness, enter like light and warmth into the very nature of the fallen
creature, He makes us alive by His indwelling. Then beauty after beauty may be brought
forth, the creaturely image of that Sun which has effected all the change. But the Word or
light must be received. We are helpless without it; but God too, if one may say so, needs
the creature's will and co-operation. If we will not receive Him, no change is wrought.
God cannot convert us unless by grace or judgment we are willing also. Keep then the
Word, whether it judges or quickens; whether it justifies or seems only to condemn. We
need both to be quickened and to be slain. Therefore "the Lord killeth and maketh alive (I
Sam. 2: 6). The ministrations of death and life (I Cor. 3:6-9) are both for us. One life, the
life of heaven, needs quickening in us, and the Word of God as gospel quickens it; and
one life, that of hell, needs slaying in us, and the Word of God as law slays it. For just as
by the lie, or word of the serpent, the life of hell was quickened, and the life of heaven
poisoned in man, when he was even yet in Paradise; so by the truth, that is God's Word,
the life of heaven is requickened, and the life of hell destroyed and slain in us, while yet
we are in darkness. Keep then the Word. He that receives and keeps it, by it is made a son
of God.



And let us cherish too and gratefully accept the cross. By it we are not quickened. The
Word alone quickens. But by the cross, that is through death, we are delivered; just as in
natural birth that which has been quickened is only delivered by a going forth out of the
womb in which it has been conceived, as for a season held captive. Only by the cross,
that is by death, are we delivered from bondage of corruption which surrounds us here.
And all our sorrows, which are but portions of the cross of Christ,--for His cross was only
the penalty of our being where and what we are,--if like Him we meekly accept them as
coming from the hand of God, are but the travail-pains of our delivery. Let us bear them
patiently, and they will bear us out of the darkness into the light. Therefore even for our
flesh, let us be thankful; for this present body of sin (Rom. 6:6), of humiliation (Phil.
3:21), and of death (Rom. 7:24), in whatever light we view it, whether as a prison, a
workhouse, or a hospital, is also serving us, and has a glory, though, like the glory of
death and condemnation (II Cor. 3:9, 10), it is as nothing in comparison with the glory
that excelleth. In it we have a time and place to die and to be born; to die to sin, and be
born to God; to put off the filthy garments of the old man, to put on the raiment of the
new. Thus all is for our good, flesh and spirit, death and life. All things are ours, if we are
Christ's.

Most thankfully also let us accept the sacraments of the cross, baptism and the supper,
"the water and the blood" (I John 5:6). Rightly to understand is these is to understand the
whole gospel; for they are "extensions of the incarnation," the creature form in and by
which the living Word yet comes down so as to reach and be received even by carnal
men. And may we also, as Christ's members, become ourselves in due time sacramental,
like His wounded hands and side giving forth both water and blood. Christ's members
will yet give these when they are pierced (John 19:34); when like Paul, who "bore in his
body the marks of the Lord" (Gal. 6:17), they can truly say, "I die daily" (I Cor. 15:31).
Such ministrations may be yet beyond us. They will come with Christ's cross. There is "a
time to be born", as well as "a time to die" (Eccl. 3:2).



THIRD "VERILY, VERILY"
The Law of the New Man
(John 5:19-30)

Thus far we have only seen the Home of the New Man, and the one only Door of
Entrance to it. We are now to see the Law by which he lives. And this is no mere external
commandment, saying to him, "Thou shalt," or "Thou shalt not," but the very law of his
being, like the laws of nature, bringing about certain results, by an inward force which
moulds and forms the whole life. In a word, the law here set before us is what the Apostle
calls "the law of the spirit of life, which makes us free from the law of sin and death"
(Rom. 8:2). The one is the innate tendency of the new man, as being partaker of God's
life, to do God's works; the other, the natural tendency of the fallen old man, as corrupted
by the serpent, to live in sin and self-will rather than in God.

The law by which this new man lives is here opened to us, and the results of such a life,
in all which he is a perfect contrast to the fallen old man. For what specially characterises
the old man is, that in all he acts from self, and so brings death and judgment upon
himself and his posterity; while that which marks the new man is that "he does nothing
from self, but only that which he sees the Father do"; the result of which is that to him it
is given both to "quicken and to judge," that is, to be the Father's viceregent in the
ministration both of life and death to fallen men. Thus is all that died in Adam quickened
in Christ, and all that rose up in Adam cast down in Christ, and judged by Him for ever.
This is the subject of the third reiterated Amen. "Verily, Verily, I say unto you, the Son
can do nothing of himself, but what he seeth the Father do; for what things soever He
doeth, these also doeth the Son likewise. For the Father loveth the Son, and showeth Him
all things that He himself doeth; and He will show Him greater works than these that ye
may marvel. For as the Father raiseth up the dead and quickeneth them, even so the Son
quickeneth whom He will. For the Father judgeth no man, but hath committed all
judgment to the Son" (John 5:19-22).

First notice the occasion of these words; for it shows how the children of the kingdom, if
themselves lacking the life of God, may pervert the very ordinances, which were given to
lead them to the heavenly life, into so many reasons for rejecting that life when it appears
and works among them. Here Christ, in the life of God, Himself the true fulfilment of the
sabbath, had just given power to an impotent man to pass from a life of infirmity to a life
of health and rest. But because this was done upon the sabbath day, the Jews condemned,
not the healed one only, but the Healer also. Hardened by the letter of truth, they judge
the acts of love. His simple answer is, "My Father worketh hitherto, and I work,"--in
other words, "I am not acting in self-will,--if I did, I could neither give nor possess rest. I
am only doing what my Father does. God does works of mercy every sabbath day. I
therefore work, because it has been proved,--this man's misery proves it,--that this
sabbath, this rest of the first creation, is indeed no sabbath." God did indeed rest in an
unfallen world; and since the fall, before finally giving up the first creation to
condemnation, He tried it once and again, first without, then under, law. But spite of law



sin works in it, for self-will reigns in man; therefore neither God nor man can rest.
Therefore instead of "God did rest the seventh day," the truth now is, "My Father worketh
still; and I, as Son of God, do what my Father does,--I also work." And then as showing
the secret of His own life, which, because it is a life of rest, can communicate the same
rest to as many as will receive Him, He utters the words descriptive of the law of the New
Man. His life is rest and can give rest, because it never acts from self, but only does the
Father's will.

Thus are introduced the words which open the law or way of the New Man: "Verily,
Verily, the Son can do nothing of Himself, but what He seeth the Father do. For what
things soever He doeth, these also doeth the Son in like manner" (Greek word).

1. First, "He does nothing," nay more, "He can do nothing from self." Now this exactly
reverses the way of old Adam. The old man always acts from self, wanting to be
something in himself, which is the sure way really to remain nothing. Self, too, is the end
of all his doings; self-seeking, or self-exalting, self-will and self-love in some form or
other ever mark him. Thus the old man does "according to his will" (Dan. 8:4). Hence
even his good works may be sin, for indeed in all its shapes sin in the creature is nothing
else but self-will; and this even in things which, seem to be holy, as in prayer,
almsgiving, or fasting, which should all be sacrifices to God, but which, as our Lord
shows, may all be done for self, merely to "have glory of and to be seen of men" (Matt.
6:1,2, 3,5, 16). And indeed it is in his religion that the self-will of the old man is most
offensive in the eyes of God, because religion should be reunion, the merging of our own
will in the Lord's that His will and not our own may be accomplished in us. But, instead
of this, self-will is often busy, as an angel of light, in forms of godliness without the
power, which only add greater strength to the workings of that fallen life, which must die
if we would see God. For fallen man would fain be something, instead of wholly yielding
up himself, that all that is done in him may be of God.

But the Son does nothing, and can do nothing, from self. His life is to do what the Father
doth. Instead, therefore, of living to appropriate or claim or retain for self what is not his
own, which in one form or another is the law or ruling principle of the old man, while he
remains without religion,--instead of being busy in religious forms, which leave self-will
untouched, which is the way of the same old man, when he turns to occupy himself with
what he calls the things of God,--the new man "does nothing from self. Wherefore when
He cometh into the world He saith, "Lo, I come to do thy will, O God" (Heb. 10:7). Even
when he would do good, His Word is, "Not my will, but thine be done" (Luke 22:42). As
to His words too He says, "I do nothing of myself, but as my Father hath taught me I
speak these things" (John 8:28);--"I have not spoken of myself" (John 12: 49); --"My
doctrine is not mine, but His that sent me" (John 7:16). For he is filled with the Holy
Ghost, who "speaks not of Himself" (John 16:13). Not one act or word therefore is self-
derived or independent. It seems as if He had no will of His own. And yet because he is
man, he must possess a will; for God has a will, and man is made in God's likeness. Only
in this does the will of the new man differ from that of the old, that in everything it is
subject to God, even to "do the will of Him that sent him, and to finish His work" (John
4:34). So "morning by morning wakening his ear to hear" (Isa. 1:4) the Father's voice, He



"does always those things that please Him" (John 8:29). The very times of his service are
not his own. While others hurry, he waits, saying "My time is not full come" (John 7:8).
For "he is not able" (Greek words) to act in independence. Therefore "he cannot sin" (I
John 3:9); and this, like the corresponding language respecting God, that "He cannot lie"
(Titus 1:2), so far from limiting His power is rather the secret of it. For as he commands
nature who obeys her, so he whose will is one with God must in willing His will
command His almightiness. The angels which excel in power are those which do His
commandments, hearkening to the voice of His word (Psa. 103:20). And the Son who
"does nothing from self," though for a season lower than the angels, and subject through
our fall to all the changes and burdens of pain, sorrow, and death, which make up the
course or life of this world (Eph. 2:2), by yielding up Himself in all to God, brings in
another power by which He can bear and do all things.

What such a life costs man, though set forth in Christ, can be seen only by those, who,
living the same life, in some measure know what it is to be conformed to Him. Not
without sore trial is this done. For as gold is tried by fire, so are acceptable men in the
furnace of adversity (Ecc. 2:5). The will has to be proved whether it will choose its own,
or wait the Father's pleasure. The well-beloved Son is the perfect pattern. I say nothing of
all the years of obscure toil at Nazareth, where, as a saint (Bonaventura, Life of Christ,
chap. xv. § 13) observed of old, "His doing nothing wonderful was in itself a kind of
wonder." But even after the spirit of God comes upon Him, and He is anointed for His
work, and the voice from heaven declares His true relation to it, He yet does nothing from
Himself, but in man's state and lot, still has His will tried to the uttermost, whether in all
He will be faithful and obedient. He must have no will but the Father's, and this He must
fulfil or suffer, whatever the consequences of such obedience, and whatever the
temptation to save Himself rather than to bear what is appointed for Him. In such a path
He must give up even His rights, except as God may please to give them, assured that He
is in the Father's hands, and that, whatever the trial, all is perfect love. But what this costs
poor flesh and blood, those know who have endeavoured even in their little measure to
follow the Pattern. For the trial is not the giving up of friends, money, station, nor even
those dear to us as the apple of the eye. These are sacrifices; yet are they little in
comparison with giving up one's own will, that is one's self, in everything, to do or suffer
what God may please from day to day; not using what is in our hands, like Peter, to resist,
even when we unjustly suffer wrong; nor pleading with the Father to escape the cross,
even when we might, if we chose, so pray, as the Blessed Master said, "Thinkest thou
that I cannot now pray to my Father, and He shall give me twelve legions of angels"
(Matt. 26:53); but in the faith of Christ Himself, which is far more than faith in Him
(Footnote: Compare the words, "the faith of Jesus Christ," with "believing in Jesus
Christ," both of which occur in Gal. 2: 16, and elsewhere in the New Testament.) yielding
up ourselves to God in everything, even as He did. For faith in Christ ever comes and
claims the promised help, and receives for answer present blessing, with such words as,
"Be it unto thee according to thy will" (Matt. 15:28); while the faith of Christ, in the face
of darkness, says only, "If it be possible let this cup pass from me; nevertheless, not my
will, but thine, be done." Blessed be God, One in our nature has done and borne all this;
and in our nature He still gives His members power to do and bear the same. But all this
costs a man himself, though in thus losing self we find God.



If such a life is now rarely to be seen, the simple reason is that the cross or dying of the
Lord, though boasted in, is not yet known, and therefore the life of Jesus is not made
manifest in us (II Cor. 4:10, 11). Yet the new life by grace may be and is in souls, in
whom it is not manifested. The veil, that is to say this flesh, conceals the light. But where
the new man lives, the law of his life is this:--he "can do nothing from himself." And
many a Christian knows, that, though as yet he finds not how to perform that which is
good (Rom. 7:18), the spirit is willing, though the flesh is weak. It is in his heart to obey
in all things, and "it is well that it is in his heart" (Il Chron. 6:8). Yet this is our calling,
that the outward should be as the inward, and that through a daily death the life of Jesus
should be manifested even in our mortal flesh.

Here, then, is what the new man cannot do: "he cannot act from self." What he can do is
"what he seeth the Father do; for what things soever He doeth, those also doeth the Son in
like manner." Yet the measure in which he does this, (for he does at one stage what he
cannot at another,) is according to the measure in which he seeth what the Father doeth.
"For the Father loved the Son and showeth Him all things that Himself doeth, and He will
show Him greater things than these" (John 5:19, 20). Here is hid and yet revealed a law
of the divine working, as to the way in which the Father shows, and the Son sees, all
things which the Father doeth. For, as Augustine says, "it is not, that the Father first does
a thing without the Son, that the Son thus may see what the Father doeth; but the Father
shows what He doeth by doing it by the Son, for the Father does noting that he does not
by the Son." (Tract. In Johan xxi. § 2). This is the way in which old Adam shows us what
he does; by doing it in us; for we do not really see his works without us till they are done
within. Do what you will before a babe, it does not see it. And thus too does our Father
show us what He doeth. It is only as His works are wrought in us that we see or
understand them. And the Eternal Son when he took our place revealed this law to us, so
that He "grew in wisdom" (Luke 2:52) as He did the Father's works. Therefore, though
from everlasting He was the Son, "by whom all things were made," only when the Spirit
like a dove came upon Him did heaven open, and mighty works begin to show forth
themselves in Him (Matt. 14:2 and Acts 10:38). Thus, as the Father showeth Him all that
Himself doeth, does the Son see and do the same. What are these works? For what the
Father doeth, that also doeth the Son in like manner. Briefly then, for God is love, the
works of God are works of love, which manifests itself in meeting every form of need
and evil; which hears all, believes all, hopes all, endures all; and which shall never fail till
all are overcome and ruled by love. If, therefore, when all was darkness, God said, "Let
there be light" (Gen. 1:3); if when the creature was void and formless He wrought till all
was very good (Gen. 1:31); if when sin again came in He still worked on, with call, and
promise, and gift, meeting the creature's need; (Gen. 3:9, 13, 21); if, in spite of all that
men have been, He is still a refuge for us (Psa. 62:8); if He looseth the prisoners, and
openeth the eyes of the blind, and raiseth up those that are bowed down; (Psa. 146:7, 8);
if, to crown all other mercies, He gives the brightness of His glory to come into the form
and place of sinful men, to bear their curse and burden for them (Heb. 1:2); if these are
the Father's works, these also doeth the Son; He too comes saying, "Let there be light";
He too works to bring forth a new creation; He too looseth the prisoners; He too openeth
eyes of the blind; He too raiseth up those that are bowed down. And so too must His
members, each according to their measure, because it is not they that live, but Christ who



liveth in them. They too, therefore, can say, what things soever their Father doeth, these
His children must do likewise, and be perfect even as their father in heaven is perfect
(Eph. 5:1; Matt. 5:48). Nay, more, because the righteousness of God is in them,--a
righteousness without the law (Rom. 3:21), for God is not righteous because any law is
laid upon Him, saying, "Thou shalt," or "Thou shalt not," but simply because He is
unchanging, perfect love,--as sharers of His life and love, they do His works, because,
according to His promise, He dwells and works in them (II Cor. 6:16 and Phil. 2:13).
Great, therefore, as are the Father's works, so great indeed that "there is no end of His
greatness," for after all that we have seen we must cry like Job, "Lo, these are but parts of
His ways, but how little a portion is heard of Him" (Job 26:14), because "what things
soever the Father doeth, these also doeth the Son," of His works too it may be said, that,
"if they should be written everyone, even the world itself could not contain the books that
should be written" (John 21:25). For the whole creation is wondrous, but much more so is
the new; and the sons of God are fellow-workers with their Father; His heirs, in and by
whom, according to His will, all the kindreds of the earth, yea, all creatures, shall be
blessed.

2. It remains to mark here what our Lord adds, as to the results of such a life, and the
wondrous privileges which follow and accompany it.

These are the right and power both to "quicken" and to "judge," and thus to be God's
viceregent in the administration of His kingdom. The New Man is ordained to be the
judge of quick and dead. "For as the Father raiseth up the dead and quickeneth them,
even so the Son quickeneth whom He will; for the Father judgeth no man, but hath
committed all judgment to the Son, that all men should honour the Son, even as they
honour the Father" (John 5:21-23); and again, "As the Father hath life in Himself, so that
He given to the Son to have life in Himself, and hath given Him authority to execute
judgment also, because He is the Son of Man" (John 5:26, 27).

Here again every word describes a state the very opposite to that of the fallen old man.
For old Adam, through his self-will, not only dies, but is also judged; the new man, doing
nothing from self, both "quickens" and "judges" others. These works are nothing less than
a participation with God Himself in those operations which are peculiarly His own. For
when He would set forth His own glory above all gods, these two powers, to "quicken"
and to "judge," are what He claims for Himself as His distinctive prerogative. "See now,"
He says, "that I, even I, am He; I kill, and I make alive; I wound, and I heal" (Deut.
32:39). Yet these are the very powers committed to His sons, who do nothing from self.
O wondrous grace, that the creature formed of clay, and curiously wrought in the lowest
parts of the earth (Psa. 139:15), being renewed after the image of Him that created him
(Col. 3:10), should be, not only quickened with God's life, but the means to quicken it
again in others, and should also be God's agent in judging and subduing, whether in
heaven or in earth, or under the earth, every will which has rebelled against His authority.

But why should these special gifts of "quickening" and "judging" be committed to the
Son of Man? Because both life and death are needed to redeem man from his fall and
bring him back to heaven; and the Son, and those who by grace are sons in Him, being



God's heirs (Rom. 8:17), in and by whom He will restore all, need to this end both the
power to "quicken" and to "judge," even as they themselves have first been judged and
quickened. For by the fall, as we have seen, we are without God's life, not lost only, but
dead in trespasses and sins. Therefore this life of God needs quickening in us; and the
Son, and those in whom He lives, are the appointed means and channels for this
quickening. And again since by the serpent's lie we are not only dead to God, but have
had another life quickened in us, which can never rest, this fallen life must somehow be
destroyed; for the only way out of any life in which we may be living is to die to it. And
inasmuch as fallen souls, living in self-will, either cannot or will not judge themselves,
God's elect are appointed by the Word not only to quicken, but also to judge, those who
yet require such a ministry; by the Word, as Gospel, to quicken those who still are dead
in sins, by sowing in their hearts that seed which shall grow up and blossom into the
kingdom; by the same Word, as law, to judge that evil life which keeps men far from
God, that by a death to it they may be delivered out of it, according to the word, "He that
is dead is freed from sin" (Rom. 6:7); this judgment or "ministration of condemnation"
being only for a season, and "to be abolished," as St. Paul declares, that the "more
glorious" "ministration of life," "which remaineth," may abide for ever (II Cor. 3:9-11).
God's sons, therefore, "quicken" and "judge," because God Himself in love does both,
and they are called to do what He doeth. He judges, because thus only can the evil life, in
which His creatures are captive, be brought to a conclusion. He quickens, because
without His life we cannot enter or live in His kingdom. And so His sons do the self-same
works; killing to make alive; bringing down to the grave that they may bring up (I Sam.
2:6). This is the end of all; though death and judgment to bring forth that promised new
creation, where there shall be neither death nor crying any more (Rev. 21:4, 5).

But to look more closely at these works.

First, the elect "quicken" others. "For as the Father raiseth up the dead and quickeneth
them, even so the Son quickeneth whom He will" (John 5:21). Here God's purpose shines
out, that "as by man came death, by man should come," not only the resurrection from,
but also "the resurrection of, the dead" (I Cor. 15:20, 21 Compare verse 20 and 21), in
due season. For the "resurrection from the dead" is the special portion of the Son, and of
His members, who are elect with Him, that, being first-fruits, they may be also fellow-
workers with God in the "resurrection of the dead," that is the final restitution (Acts.
3:21). Nor does it rob Him of His glory to say that this is wrought "by man." Rather is it
to the praise of the glory of His grace that the whole remedy for sin shall come "by man,"
even as the sin did; according to the words, "For since by man came death, by man came
also the resurrection of the dead." A niggardly God might grudge to give such glory to
those who once were rebels, and who are by nature children of wrath even as others yet
are. But our God is love, and love delights to give itself to the beloved, that others may be
shares of its blessedness. God therefore even in nature, that wondrous veil which hides
His glory, while also it reveals Him, shows Himself as the Almighty Worker who always
works His works, not apart from, but in and by, His creatures. Even in giving earthly life,
it is quickened and conceived, not without, but by the operation of, his creatures. To them
is given to be fathers and mothers, that is to give life to that which is as yet without it.
Everywhere, even to the lowest forms of life, in herb, or tree, or beast, whose seed is in



itself (Gen. 1:11), is this power given, to reproduce the life proper to each respectively.
So is it with the life which shall abolish death. It too is "by man." And so "the Son," in
and by His members, "quickeneth whom He will." Thus do they work out, not only their
own, but others salvation also, for it is God that worketh in the, both to will and to do His
good pleasure.

Whom then does the Son thus quicken? He "quickens whom He will" (John 5:21). And
His will, as we have seen, is to do nothing from self: to do that only which is well-
pleasing to the Father. What then is the Father's will? He "will have all men to be saved,
and to come to the knowledge of the truth; for there is one God, and one mediator
between God and men, the man Christ Jesus, who gave Himself a ransom for all, to be
testified in due time" (I Tim. 2:4-6). Therefore the Son says plainly, "The Father loveth
the Son, and hath given all things into His hands" (John 3:35). And again, "Thou hast
given Him power over all flesh that as to the all which Thou hast given Him, He should
give to them eternal life" (John 17:2 See the Greek). And again "All that the Father
giveth me shall come to me, and him that cometh unto me I will in nowise cast out; for I
came down from heaven, not to do my own will, but the will of Him that sent me. And
this is the Father's will which hath sent me, that as to the all, which He hath given me, I
should lose nothing of it, but should raise it up again at the last day" (John 6:37-40).
Therefore the Apostle tells us, that "as in Adam all die, even so in Christ shall all be
made alive. But every man in his own order: Christ the first-fruits; afterward they that are
Christ's at His coming. After which (Gr. word. Compare the use of this word in Mark
4:17, 28) cometh the end, when He shall have delivered up the kingdom to God, even the
Father, that God may be all in all" (I Cor. 15:22-24). The Son is the means by whom all
men shall be saved (John 3:17; 4:42; 6:33; I Tim. 4:10; I John 4:14). But in this salvation
some are called before others, the first-born and first-fruits, who here die with Christ,
being joint-heirs with Him, in bringing and subduing all to God, till "at the name of Jesus
every knee shall bow, of things in heaven, and things in earth, and things under the earth:
and every tongue shall confess that Jesus Christ is Lord, to the glory of God the Father"
(Phil. 2:10, 11).

This quickening is effected by the Word, or seed of God. But there are two distinct times
when with somewhat differing results this quickening takes effect, connected with the
two different relations of the Son, as "Son of God," and "Son of Man:"--the first in this
present age, for "Verily, Verily, The hour cometh and now is, when the dead shall hear
the voice of the Son of God, and they that hear shall live; " of whom it is said, "Verily,
Verily, He that heareth my word and believeth on Him that sent me, hath (it is a present
possession) eternal life, and does not come into judgment (John 5:24, 25), but has passed
out of death into life:" this being the present quickening of the "dead in trespasses and
sins":--the second, when our Lord returns, when "all that are in the graves shall hear the
voice of the Son of Man," when He will come to "do judgment, because he is the Son of
Man" (John 5:27, 28). As to the first of these quickenings, our Lord's words here only
more fully repeat His teaching as to the way into the kingdom by the new or second birth.
Life is only by the Son. Nothing can ascend into heaven, but that which came down from,
and here belongs to heaven. Therefore the Word, in whom is life, has come from heaven,
and as many as receive Him have eternal life. These are they over whom there is joy in



the presence of the angels of God, who were dead, and are alive again (Luke 15:10, 32).
These are the true Hebrews, the "passers-over" (In Gen. 14:13, Abram is called "the
Hebrew." Hebrew word, which is rendered by the LXX or the passer-over.),
who keep the true "pass-over," and thus "have passed from death unto life." And these
like Christ their Head, because partakers of His life, become sowers of the same seed,
taking heed to themselves and to the doctrine, that in so doing they may save themselves
and those that hear them (I Tim. 4:16). And as ministers, not of His word only, but of His
quickening spirit also, in them is fulfilled the word, "He that believeth in me, out of His
belly shall flow the living waters." These are the "first-fruits" (James 1:18; Rev. 14:4).
But "if the first-fruits be holy, the lump is also holy" (Rom. xi. 16). There is therefore
another quickening; ""hen all that are in the graves shall hear, and shall come forth; they
that have done good to the resurrection of life, and they that have done evil to the
resurrection of judgment;" "the judgment," even as the quickening, being "committed to
the Son," "that all men should honour the Son even as they honour the Father" (John
5:22,23).

This brings us to the "judging"; for the Father judgeth no man, but hath committed all
judgment to the Son; and hath committed it to Him as Son of Man, for "the Father hath
given Him authority to execute judgment also, because He is the Son of Man." I will not
here attempt to open all the wonderful fulness which is contained in this title, "Son of
Man," as contrasted with another kindred title of our Lord, namely, "Seed of the
Woman," which speaks of other human relationships and opens other glories, because
this subject comes even more directly before us again in the Sixth Reiterated Amen,
which speaks of the Divine Nature of the New Man, who is there also very distinctively
"the Son of Man." But I may say here that woman was not in the beginning separate or
taken out of man (The separation was not till after Adam's sleep. See Gen. 2:21, 22.) The
title therefore, "See of the Woman," assumes division, and ever shows our Lord in His
varied relation to the "multiplied conceptions" of the woman, either separate from some,
or related to others, in virtue of certain tastes or qualities in them. The other title, "Son of
Man," shows Him simply as begotten in the image in which Adam was originally made,
in which case His link with men is not in virtue of certain qualities in them, but of a
common blood-relationship with all. Two consecutive chapters in the book of Genesis set
forth this contrast, the one throughout giving the Woman's Seed, the other only the Son of
Man. (Footnote: The 4th and 5th Chapters of Genesis give us two different lines. In the
former, under Jehovah, we have the Woman's Seed. Throughout we read of the woman's
conceiving, and then of her seed. Thus "Adam knew Eve his wife, and she conceived, and
bare Cain." (vs. 1.) "And she again bare his brother Abel." (vs. 2.) "And Cain knew his
wife, and she conceived, and bare Enoch." (vs. 17.) "And unto Enoch was born Irad." (vs.
18.) "And Lamech took unto him two wives, Adah and Zillah. And Adah bare Jabal: he
was the father of such as dwell in tents." (vs. 20.) "and Zillah, she also bare Tubal-Cain,
an instructor of every artificer in crass and iron: and the sister of Tubal-Cain was
Naamah." (vs. 22.) "And Adam knew his wife again, and she bare a son, and called his
name Seth; for God, she said, hath appointed me another see instead of Abel, whom Cain
slew." (vs. 25.) Here it is all the woman's seed throughout, with varied qualities and
tastes. Compare with all this the generation of the Son of Man under Elohim, in chap. 5:
"God created man; in the likeness of God made He him; male and female created He



them, and blessed them, and called their name Adam, in the day when they were created."
(vs. 1, 2.) "And Adam begat a son in his own likeness, after his image, and called his
name Seth." (vs. 3.) "And Seth begat Enos; and Enos begat Cainan, and Cainan begat
Mahalaleel," and so on. (vs. 3, 12.) No woman's conception is referred to. It is throughout
the "Son of Man." The one seed is under Jehovah, except where, at the end, Eve says,
"God hath appointed me another see instead of Abel." The other generation is under
Elohim. And the words of Eve, as to Elohim, not Jehovah, appointing her "another seed,"
when Seth is born, show how the "Seed of the Woman" and the "Son of Man" are one.
Every word here is significant, though, as in the wonders of nature, few eyes are opened
to perceive the "open secret.) In the one we have "man that is born of a woman"; in the
other, "the Son of Man whom God has made strong for Himself""(Job 14:1; Psa. 80:17).
But on all this I will not enter here (Footnote: This contrast has been well shown is Mrs.
Brewster Macpherson's Parables of Judgment, pp. 77-79.). Enough to note, that
"judgment is committed to the Son, because He is the Son of Man." And the Father does
this first, that thus He may for ever silence the old serpent's lie; for who can say that God
grudges when He makes His fallen creatures the heirs and vessels of all His highest
glories; but no less that, by making man who has been judged the judge of men, He
would teach those who are judged that the judgment is not the end of, but only the means
for the fulfilment of, God's purpose. For man is judged by one who not only can say, "I
also am formed of clay; therefore my terror shall not make thee afraid, neither shall my
hand be heavy upon thee" (Job 33:6, 7); but by one, who, though now the Judge, has
Himself been judged with our judgment, to life us in Himself out of it, and to be a witness
to the judged ones that they also may and shall be delivered in like manner. Thus does the
judgment of the Son of Man witness that judgment must issue in blessing, because He
who judges has Himself been judged that He may save all.

As to the judgment, its nature is first shown us. This "judgment committed to the Son" is
not, as so many think, merely the proper and inevitable consequence of sin: it is rather the
appointed means by which the sin shall in every case be overcome. For there are two very
different classes of judgments: first those which are the natural consequences of sin, such
as Adam's fear of God, his hiding from Him, and the loss of the divine, eternal life (Gen.
3:3, 8, 10.); and secondly, those which are not the consequences of sin, but rather run
counter to them, being the result of the word or sentence passed by God upon the evil-
doer to correct the evil, such as the multiplication of the woman's sorrow, and man's
bread in the sweat of his brow, and his return to the earth whence he was taken, to bring
to an end the life of disobedience (Gen. 3:16-19). The first are the proper or natural
results of sin: the second, the result of the sentence of the living Word of God, judging
the sin, to make the sinner hate it, and to bring him out of it. And it is in this last that the
elect are fellow-workers with God, judging to heal, even as they have themselves been
healed by judgment. Their judging is in fact like that of the Judges whom God raised up
of old, whose work was, not to destroy, but save His captive people (Judges 2:18. See
also the sense of the word "judge," in Ezek. 20:4; 22:2 and 23:36; margin.). It is indeed "a
fearful thing to fall into the hands of the living God" (Heb. 10:31); but it would be far
more fearful thing if we could fall out of them. The saints all know this. They too,
through sin, have all once been "in a great strait," but in it, like David, have preferred
God's judgment, saying, "Let me now fall into the hands of the Lord, for very great are



His mercies" (i Chron. 21:13). Shall they when called to judge with Christ ever forget
their former straits? Will not their joy be that through the judgment the last captive shall
at length be freed?

This judgment is begun already, for it is "eternal judgment" (Heb. 6:2), and therefore, is
not future only, but even now present. Even now, where there is light, there must be
judgment, for light cannot but judge: and the Son is light; and those who live His life are
light also. Therefore like Him even while judged, and the world always condemns them,
the sons of God, in every age, in much patience, in labours, in stripes, in watchings, by
kindness, by the Holy Ghost, by love unfeigned, by the word of truth, by the power of
God, by the amour of righteousness, on the right hand and on the left, by honour and
dishonour, as deceivers and yet true, though the world think not of it, are surely judging
all things. Whatsoever they bind on earth is bound in heaven, and whatsoever they loose
on earth is loosed in heaven (Matt. 18:18). For the life is the light (John 1:4 and 8:12).
And as at creation, the light, as soon as it was created, was at once divided from the
darkness, and thenceforward, becoming a fellow-worker with God, simply by being what
it was, expelled and judged the darkness; so with those who live Christ's life, their light,
whether they will or not, because it is light, instantly judges all around that is unlike it.
Hence men's hatred to the light, so long as they are darkness, because the light smites
them. But though it judges, it also renews. For the light which is of God, like God
Himself, having made some who were darkness to be light, even while judging
communicates that self-same light, that souls yet bound by darkness may be light also.
Thus are "all things that are reproved made manifest by the light, and whatsoever is made
manifest is light" (Eph. 5:8; four Greek words).

But the judgment which is thus proceeding is hidden. Living in sense, while it yet lasts,
men will not credit that "he that believeth not is condemned already"; or that, when the
elect are now judged, "they are chastened of the Lord, that they should not be condemned
with the world" (I Cor. 11:32). Therefore the days come when the judgment now hidden
shall be revealed, when Christ's members, now judged with Him, shall come with Him to
judge the world (I Cor. 6:2). And as in that day the world shall look on Him whom they
have pierced, and mourn; so shall they look on His brethren, who with Him and like Him
have been chastened by the Lord, and pierced by sharp arrows, even bitter words; and
they shall mourn to see the sufferers set as princes over the earth, judges of those by
whom they have been judged and cast out. Nor is this all, for "we shall also judge angels"
(I Cor. 6:3), those mighty spirits, which kept not their first estate, and since then have
been accusing God and man. This is the glory which awaits God's sons, who by grace "do
nothing from self." Having first been judged and rejected they shall judge the world, in
that great coming Pentecost when with tenfold light and power they come forth with
tongues of fire to quicken, and the mighty rushing wind to shake all that must be shaken.
Then shall the elect run to and fro as sparks among the stubble, to consume and purify all
with the fire of God; yea, "they shall shine as the sun in the glory of the Father," "for the
Lord God giveth them light, and they shall reign for ever and ever" (Matt. 12:43; Rev.
12:5).



But can these words, which our Lord adds, "that all men should honour the Son, even as
they honour the Father" (John 5:23), be applied to man? We know that some, jealous for
God, who "will not give His glory to another" (Isa 42:8), have scrupled to give, even to
the Only Begotten Son, the honour which they think is due to God alone; stumbling at the
grace of the holy Incarnation; not seeing that the Son is the image of the invisible God
(Col. 1:15), the brightness of His glory; and the express image of His person (Heb. 1:3);
and that therefore "he that honoureth not the Son honoureth not the Father which sent
Him" (John 5: 23). Such shall one day see, that "at the name of Jesus every knee shall
bow, of things in heaven, and things in earth, and things under the earth, and every
tongue shall confess that Jesus Christ is Lord to the glory of God the Father (Phil. 2:10,
11). But of those who give all honour to the Son, even as to the Father, there are not a
few who stumble at the thought of any like honour being given to His members. And the
true heirs, like the beloved Son, seek not their honour here, saying with Him, "I receive
not honour of men" (John 5:41); nor of men seek they glory, when they might be
burdensome as the apostles of Christ (I Thes. 2:6). And yet ought they none the less to be
"counted worthy of double honour" (I Tim. 5:17), and to be "esteemed very highly in
love for their works' sake" (I Thes. 5:13). For in the honouring of those in whom the Lord
reveals Himself, the honour is not to the vessel, but to Him who puts His glory in it. For
just as when He said, "He that receiveth you receiveth me, and he that receiveth me
receiveth Him that sent me" (Matt. 10:40), and "Inasmuch as ye did it to one of the least
of these my brethren, ye did it unto me" (Matt. 25:40). He shows that to receive them is
to receive Him, and that service done t them is done for Him; so in the honour given to
them is the honour given to Him, because the glory is not theirs, but His, even as the
works they do are not theirs, but His who worketh in them. No man taketh this honour
unto himself (Heb. 5:4). First the Head of the body "received from God the Father honour
and glory, when there came such a voice to Him from the excellent glory, saying, This is
my beloved Son in whom I am well pleased" (II Pet. 1:17); and so in His members, when
they share His glory, shall the glory be the Lord's, for "He shall come to be glorified in
His saints, and to be admired in all them that believe in that day" (II Thes. 1:10). Then
shall it be seen how He honours those who honour Him. For He has said, "Behold, I will
make them of the synagogue of Satan, which say they are Jews, and are not, but do lie;
behold, I will make them to come and worship before thy feet, and to know that I have
loved thee" (Rev. 3:9). This honour have all His saints. For "he that overcometh, and
keepeth my works unto the end, to him will I give power over the nations; and he shall
rule them with a rod of iron, as the vessels of a potter shall they be broken to pieces; even
as I received of my Father (Rev. 2:26, 27). For "the city," which is "the Bride," "has the
glory of God," " and the kings of the earth do bring their glory and honour to it" (Rev.
11:11, 24, 26). Well might Paul say then, "I reckon that the sufferings of this present time
are not worthy to be compared with the glory that shall be revealed in us" (Rom. 8:18);
for "our light affliction, which is but for a moment, worketh for us a far more exceeding
and eternal right of glory" (II Cor. 4:17).

Such is the law or way of the New Man, and such its glorious end. From first to last it is
not of this world, even as Christ is not of this world. It is indeed the very law or way of
God, His own life working in the creature, which, in virtue of its very nature, and because
it is love, must quicken and give life, while it no less inevitably corrects and judges all



that is opposed to it. Just in proportion therefore as we live this life, only doing what the
Father doeth, because it is He who works in us, His power and light must shine out
through us. And strange as it may seem to fallen men, that the power to quicken and to
judge should be the fruit of yielding up our creature-will to God in everything, Christ's
life if the witness that such self-surrender receives all power in heaven and earth, while
the self-will of the old man on leads to death and darkness. Blessed are they who through
all temptations to self-pleasing are steadfast in this law, to do nothing from self, but only
what the Father doeth. No evil shall hurt, though all may gather round them, for they are
blessed, and shall be blessings to others, for evermore.



FOURTH "VERILY, VERILY"
The Meat of the New Man
(John 6:24-58)

Having thus been shown the Home of the New Man, then the door of entrance into it by a
New Birth, and then his distinctive Law or way, with the results which always
accompany it, we are now led on to the support or Meat of this New Man. The Fourth
"Verily, Verily," tells us that he lives upon the "bread of God." This is that which the
hidden manna (Exod. 16:33; Rev. 2:17) and the shewbread of old prefigured, and like
them can be fully seen only by those who walk in the light of the golden candlestick
(Exod. 26:35, and 40:22-25) in the sanctuary of God. We need therefore the Spirit's
sevenfold light to look at these things. Without it we shall not rightly handle this bread.
For this reason perhaps it is that our Lord speaks as He does here respecting this mystery.

For the witness of our Lord upon this point is marked by unusual reiteration. Four times
does He here repeat "Amen, Amen," showing the mysterious nature of the subject, which
requires for its elucidation no less than four distinct, though closely connected statements.
The first (John 6:26, 27) declares that the New Man's meat "endureth unto everlasting
life." The second (John 6:32, 33) tells us that "the Father giveth us this true bread," which
is "bread from heaven," even "the bread of God." The third (John 6:47, 48) says, "I am
the bread of life. My flesh is meat and my blood is drink, indeed." The fourth (John 6:53-
57) declares that, if we would live by it, this bread must be fed on or received; for
"Except ye eat the flesh of the Son of Man, and drink His blood, ye have no life in you:
whoso eateth my flesh, and drinketh my blood, hath eternal life, and dwelleth in me and I
in him." Each of these different parts of the one great truth, as to the Meat of the New
Man, are prefaced by the reiterated Amen, which is not added here without reason.

It is interesting to observe how this truth comes in. It comes, like the preceding "Amen,
Amen," as the explanation of an act done by the Lord, showing Him to be the true
fulfillment of all that the Jewish dispensation typified. For the words as to the Law of the
New Man (John 5:17-30) were spoken on the sabbath, in justification of healing upon
that day. That sabbath or rest of the first creation through the sin of man had become no
sabbath, for there was sickness and misery on this day, and neither God nor man can rest
in this. Therefore our Lord, as the New Man, not doing His own works, ("for the Son
does nothing from self,") nor finding His own pleasure, nor speaking His own words (Isa.
58:13, 14), only by doing what the Father did, being Himself at rest with God, show out
in deed what was the true sabbath. The words we are now to consider, as to the Meat of
the New Man, were spoken at the feast of the Passover, when, as God's elect redeemed
from bondage, Israel ought everywhere to have been feasting on the lamb whose blood
was sprinkled on their doorposts. But at this holy season, when they should have been
full, a great company even of God's people, spite of the typical Passover, were wanting
bread. (John 6:4,5). Then the Son of Man, having first met their outward wants, by
multiplying the five barley loaves and two small fishes in His disciples' hands, makes this
an occasion of bearing witness to still better bread, even of the true Paschal feast, which



is now prepared for all, as the pledge of man's redemption, and the means to sustain him
to everlasting life.

1. First He declares that this meat is not bread obtained by our own work, or which, like
earthly bread, corrupts or perishes, but it is bread which is given freely by the Son of
Man, and endureth to everlasting life. So He says, "Labour not for the meat with
perisheth, but for that which endureth unto everlasting life, which the Son of Man shall
give you, for Him hath God the Father sealed" (John 6:27). Even the priests of old in the
holy shewbread had only perishable bread, which required to be changed and removed
from week to week (Lev. 24:5-9; and I Sam. 21:6); and when in the three great feasts of
the Lord, at the feast of Unleavened Bread, at the feast of Weeks, and the feast of
Tabernacles or Ingathering, God's elect were gathered to wait on Him, their meat was the
bread which He brought forth out of the earth, and which was only the shadow of that
which was to come (Deut. 16:16). But that better bread had now appeared. Therefore "the
bread which perisheth," good as it is, and needed in its place, shrinks into insignificance
as compared with that which Christ here speaks of. The meat the new man needs if "that
which the Son of Man shall give, for Him hath God the Father sealed." He does not here
yet distinctly say that this meat must be "His flesh"--that comes later on,--but even in this
first word on the subject He implies it, in saying, "Him hath God the Father sealed." The
allusion is to the well-known practice in the Jewish sacrifices, which could not be offered
even in the old carnal service unless they were according to their proper nature without
blemish; in which therefore every dove or lamb or ox brought to be offered had first to be
examined by the priest, and if without blemish to be sealed with the temple seal, which
witnessed that the creature was perfect, and therefore fit for God's altar (Footnote: The
Rev. Herman Douglas, a converted Israelite, tells me that the Mishna, Shekalia. 1.5,
Rabbi Johanan Ben-1'nchas, Al Hachotbmoth, i.e. On the Seals, refers to this custom. See
too J. Disraeli's Genius of Judaism, p. 154, as to the sealing of meat, which is thereby
declared to be legally clean.) So Jesus was sealed by God Himself, when coming to
Jordan the Holy Ghost like a dove came down and rested on Him. The bread which the
new man needs is this unblemished meat, which the Son of Man shall given, for Him hath
God the Father sealed; thus bearing witness that He is spotless in the eye of God, and
therefore fit, even upon His altar, to be the bread of God.

But all this is brought out more fully in the next statement respecting the meat of the new
man, which is the bread of God Himself: "Verily, Verily, Moses gave you not that bread
from heaven, but my Father giveth you the true bread from heaven; for the bread of God
is He which cometh down from heaven, and giveth life unto the world" (John 6:32).
Every word here is pregnant. The Meat of the New Man is the "bread of God." In giving
it to us He gives us that which satisfies Himself, and which He has ever before Him on
His table. For the altar was His table (Mal. 1:7, 12), where His fire consumed that which
was a sweet-savour to Him (Lev. 1:9, 13, 17; 2:2, 9, etc.); and this unblemished offering,
fit even to meet His searching eye, He shares with us, that we may eat "His bread" (Lev.
21:6, 8, 17, 21). And surely if when the Queen of Sheba saw the meat of Solomon's table,
and the sitting of his servants, and their apparel, and his cupbearers, no spirit was left in
her, and she said, "It was a true report that I heard in my land, but, behold, the half was
not told me" (I Kings 10:5, 7), much more may we, for whom God not only prepares a



table in the presence of our enemies (Psalm 23:5), but whom He calls to enter into His
sanctuary, and come near to His most holy feast (Lev. 23:2), rejoice and bless Him for
such rich provision, who giveth to His people of His own unblemished bread, that they
may eat and drink with Him.

I need not dwell here on the fact that this is God's free gift, for the words, "My Father
giveth you the true bread," require little comment. And yet with our poor pride, which
often makes it so hard to accept all, it is well, if only in passing, to remember that this
meat is children's meat, not bought, or earned, or paid for, but freely given by a Father. It
may be more needful to mark that it is not of earth, but "cometh down from heaven, and
giveth life unto the world." It "cometh down from heaven." Seven times in this discourse
does our Lord repeat these words (John 6:32, 33, 38, 41, 50, 51, 58). Then whatever is
not from heaven is not this bread. Whatever is earthly and of this present world is not the
true bread. The real meat of the new man " cometh from heaven" and is "of heaven." It is
spiritual, answering to the spiritual nature which it is given to sustain. Just as to live on
earth we must eat the things which come out of the earth, so to support the heavenly life
we must have heavenly food. And the heavenly life longs and hungers for the things of its
own world, and by an innate instinct knows them, even as the earthly life in us hungers
for and instinctively recognises the bread of this world. The spirit is only fed by that
which is spirit. So our Lord adds, "It is the spirit which quickeneth: the flesh profiteth
nothing: the words which I speak unto you, they are spirit and they are life" (John 6:63).
This is the bread which "giveth life unto the world." For even for the world is this bread
prepared, that they too may eat and live. For God sent not His Son into the world to
condemn the world; but that the world through Him might be saved (John 3:16, 17).
Therefore He immediately adds, "All that the Father giveth me shall come to me, and him
that cometh to me I will in no wise cast out; for I came down from Heaven not to do my
own will, but the will of Him that sent me; and this is the Father's will which hath sent
me, that as to the all which He hath given me, I should lose nothing of it, but should raise
it up again at the last day; and this is the will of Him that sent me, that every one that
seeth the Son, and believeth on Him, may have everlasting life, and I will raise him up at
the last day (Verses 38-40). Blessed for ever be God, for "the bread of God, which
cometh down from heaven, and giveth life unto the world."

Having thus declared that the new man's meat is "heavenly bread," the Lord goes on to
tell us more exactly what it is, that it is no other than Himself, even His flesh and blood.
This is our Lord's third statement on this subject: "Verily, Verily, I say unto you, He that
believeth on me hath everlasting life. I am that bread of life. Your fathers did eat manna
in the wilderness and died. This is the bread which cometh down from heaven, that a man
may eat thereof, and not die. I am the living bread which came down from heaven: if any
man eat of this bread, he shall live for ever; and the bread that I will give is my flesh,
which I will give for the life of the world" (Verses 47-51).

Such are Christ's words. How were they received by those to whom they were addressed?
Not only did "the Jews strive among themselves, saying, How can this man give us His
flesh to eat?" (Verse 52), but "many also of His disciples, when they heard this, said, This
is a hard saying: Who can hear it?" (Verse 60). So it is yet. Christ still walks with men,



who are only the carnal seed of the man of faith, who therefore, like Paul in his young
days, are yet only "in the Jews' religion" (Gal 1:13, 14), worshiping the one true God, and
grafted in to partake of the root and fatness of the olive-tree (Rom 11:17), to whom
therefore pertaineth the adoption, and the glory, and the covenants, and the law, and the
service of God, and the promises (Rom. 9:3, 4); who nevertheless, like the Jews of old,

do not know a present Saviour; who therefore through fear of death are all their lifetime
subject to bondage (Heb. 2:13); though sons walking as servants (Gal. 4: 1-3); still in
holy places made with hands, more than in that worship of the Father which is in spirit
and in truth (John 4:23, and Heb. 9:24). God knows how many in His church are yet in
this "Jews religion," and such now, as the Jews of old, because they lack Christ's mind,
will always "strive" and "stumble" at His words. There are others, even nearer to the
Lord, "disciples," having heard His call, and taken some steps at least to learn of Him, but
who, instead of waiting to understand what He here says, are offended that He says what
they do not understand, to whom therefore this word as to "His flesh" is still "a hard
saying." Why should we not believe that He knows better what He is saying than we can
know it, and that if He uses words which at first seem dark to us, it is never without a
reason. But the self-confidence, which judges all things by our present light, and which, if
there is anything we cannot understand, proceeds at once to pare it down to some narrow
meaning, which is on a level with our present apprehension, is so innate within us all, that
few escape the snare. Of course in our understanding of His words, our first
apprehensions are, and must be, always more or less imperfect. A partial view may be all
that we can take at first of Christ's meaning. Only let us not insist on making Christ's
thoughts no greater than our own. Fuller light invariably shows that no words could so
exactly have expressed His mind as those He actually used, and that, though for a season
they may be above us, they are all instinct with life and light.

Let us then again turn to His words, for "never man spoke like this Man," and ask, what
did He mean here, when He said, "The bread that I will give is my flesh"; and again, "My
flesh is meat indeed, and my blood drink indeed."

Two answers are generally current. First it is said, Christ's "flesh" and "blood" here only
mean the sacramental bread. Others contend that the words are only figurative, (whatever
this may mean,) and are fulfilled in our believing in Christ and in His sacrifice as that
which meets our need. Both of these interpretations seem to me defective. Christ's flesh
and blood must be His flesh and blood. We only need to see what this really is, that we
may understand how literally and exactly our Lord has here spoken. We are by nature so
fallen that anything spiritual seems to us unreal and unsubstantial. A "spiritual body" (I
Cor. 15:44) takes us into a region of which we know nothing. What the senses see and
feel, that is substantial enough. What they cannot perceive seems mere imagination. And
yet Holy Scripture speaks of what is seen as but a "shadow" (Col. 2:17), and of the
spiritual and unseen as the real and the true. This is the one and only difficulty in the
words before us. Our Lord is speaking of the life and substance of the spiritual world, and
as long as we know nothing of such a substance, we cannot but feel His words to be
mysterious. And yet, even whilst shut up in this present body of corruption, we are
ourselves witnesses, that what is unseen or spiritual in us is true substance, or that which
stands under ("Substance" simply means "that which stands under."), and supports the



rest, this outward body being but a tabernacle in which we sojourn for awhile, and the
inner man the true and real person. What Holy Scripture declares is that this inward man
by disobedience lost the life of God; that that life, once lost, has been re-formed and
restored in Christ Jesus; and that to support this new and heavenly life we need the self-
same substance as that which formed and sustained the Lord, when in Himself for us He
formed the "new creature" (Il Cor. 5:17). Thank God, as the babe in nature takes in its
mother's flesh and blood, and grows thereby, without in the least knowing or
understanding either what it takes in, or how this nourishment is communicated, so is it
with us who are quickened with Christ's life and born of Him. We live by Him, while yet
we understand little or nothing of that on which we live, or how we are sustained by it.
But it is Christ's flesh that feeds or supports us; it is something of His very nature that we
take in, through a real receiving and appropriating of His substance.

This flesh or substance is distinctively the "flesh of the Son of Man" (John 6:53). I have
already had occasion to call attention to the import of this name. It speaks of man
according to God's mind as he came forth from God, before that division entered, which
is met and overcome by the glories pledged both to the Woman's and to Abraham's Seed.
But great as are these glories, both these titles speak of division and a fall. The flesh we
need to eat is not the divided flesh, either of the Woman's or of Abraham's Seed,--these
could not give eternal life, though in this flesh Christ died to make atonement,--but rather
the flesh of the Son of Man, that is of man as he came forth from God, before any
separation had marred the work of God. This and nothing less is the flesh He gives, that
so eating this flesh we may be built up again in the undivided image of the Son of Man.
We shall see more fully what is here taught when we come to the Divine Nature of the
Son of Man (In the Sixth, "Verily, Verily). Seen or unseen, the flesh we are to eat is that
of the "Son of Man, who is in heaven," who here says plainly, though it stumbles some,
"What and if ye shall see the Son of Man ascend up where He was before."

Do any say, "This is a hard saying"? It may seem hard, and therefore have required our
Lord's reiterated "Amen"; but the fact remains that a new man is quickened in us, who is
no mere figure of speech, but a reality, more true and enduring than the seen and outward
old man; and that this new man needs and has his proper food, and can no more live
without it than we can live here without the meat and drink of this world; his meat being
the flesh and blood of the Son of Man, which must as actually be taken in as outward
food is actually received and fed on by the outward body. This holy flesh or substance of
our Lord is as necessary to form a spiritual, immortal, and incorruptible body, or temple,
for God abidingly to dwell in, as the blood of the woman under the law, or the flesh we
daily eat, is necessary to form and sustain this present outward body. To say that we
cannot describe or define what this substance is, does not alter the fact that it is a reality,
given to us of God, and that if we receive it we may daily grow thereby. We do not know
what matter is; yet, if we take it in, it feeds our outward man. So we may not understand
the exact nature of the flesh and blood of Christ, which we receive. But we are sure that it
cannot be less, but far more, real than any seen thing, because the seen is but the shadow,
and He the substance of all things. "In Him all things consist" (Col. 1:17). And He, the
living Word, says, "I am the bread which came down from heaven." Him therefore we
receive, and in so receiving become "bone of His bone and flesh of His flesh" (Eph.



5:20), being so made part of that "greater and more perfect tabernacle, which," the
Apostle tells us, "is not of this creation" (Heb. 9:11; four Greek words). And His blood is
the "blood of God" (Acts 20:28), that is His life, for "the blood is the life" (Deut. 12:23),
which we must partake of, if we are to live and dwell in Him. Therefore while He yet sat
with His disciples at the table our Lord could truly say, "This is my blood which is being
poured out for you" (Greek word; Matt. 26:28); for He was even then giving for them His
heavenly life, though not a drop of His outward blood had as yet been shed upon the
cross. It is this "blood of God" which we are called to drink; for only by receiving Him
and His nature do we acquire the substance out of which a body of the same nature as His
can be built up. Well therefore did a martyr say, that "the blood of Christ is love"
(Footnote: Ignatius, of Antioch, in his Epistle to the Romans, chap. 7. The passage is
interesting, not only as giving this martyr's view as to the "blood," but as showing that he
took the "flesh of the Son of Man" to mean the eternal substance of the Word: for he says
that "the heavenly bread is the flesh of Jesus Christ, the Son of God, who became
afterwards of the see of David and Abraham". The whole passage is as follows: "I have
no delight in corruptible food, nor in the pleasures of this life. I desire the bread of God,
the heavenly bread, the bread of life, which is the flesh of Jesus Christ, the Son of God,
who became afterwards of the seed of David and Abraham; and I desire the drink of God,
namely His blood, which is incorruptible love and eternal life."), for love is the very life
of God, and we must drink in that very life if we would live with Him. This blood is first
communicated through the "incorruptible seed" (I Pet. 1:23), which is the word of God;
for seed, whether corruptible or incorruptible, is the very essence of the blood. Then
when we are babes, it comes as "milk" (I Cor. 3:2, and I Pet. 2:2); until as we grow up in
Christ it becomes "strong meat," and "flesh and blood" (Heb. 5:13, 14), daily increasing
our strength and growth, as we can bear it. (Footnote: So Clement of Alexandria says:
"The very same Word is fluid and mild as milk, or solid and compact as meat . Thus in
many ways the Word is figuratively described as meat, and flesh, and food, and bread,
and blood, and milk. The Lord is all these, to give enjoyment to us who have believed on
Him."--Padagog. Lib. L. cap. vi.).

But there is still more in this "outpoured blood," which I almost hesitate to touch, lest in
attempting to bring out more of its fulness, I should perplex or lay a burden on any of my
brethren. And yet whenever Christ multiplies the bread in His disciples' hands, whether
for the first or second time, more is ministered than can be taken in; though at the second
multiplying of the bread, when more is given and fewer partake, less remains which has
not been received. But be it much or little that remains, twelve baskets full, or only seven,
disciples, if obedient, will take up and keep what they cannot take in (Footnote: At the
first multiplying of bread there were but "five loaves and two fishes," and "five thousand
men" to feed, and "twelve baskets full remained. At the second multiplying there were
"seven loaves and a few small fishes," and but "four thousand men," and only "seven
baskets full" were left. Cf. Matt. 14:17-21, and 15:34-35.). I say, therefore, that, in the
outpouring and receiving of Christ's blood, there is what, for want of better words for
spiritual workings, may be called a double action. For in the drinking of the outpoured
blood there is a reception both of life and death. Just as the reception of the false word of
the serpent not only quickened the devilish life, but at the same time poisoned and slew in
man the life of God and heaven; so the reception of the flesh and blood or life-giving



substance of the true Word, not only restores God's life, but brings to an end and
swallows up the fallen life also: so that in and by the one ministry of Christ's blood, even
as in the one ministry of the false word by the old serpent, a double work is performed,
the work of one being exactly opposite to that accomplished by the other. The serpent's
lie swallowed up one life and bred another. So Christ's flesh and blood destroys the old
life while it sustains the new. For by being clothed upon with the heavenly flesh
"mortality is swallowed up of life" (II Cor. 5:4). And therefore the drinking of Christ's
blood, while it speaks first of the reception of the heavenly life, speaks also of the
bringing to an end of that divided life, which His coming into our nature consumes and
swallows up. With our present blindness it is hard to speak aright of this, though it is
being enacted in us everyday, if we receive the Word (Footnote: Clement of Alexandria
thus speaks of this double action of the blood of Christ: "And the blood of the Lord is
twofold; for there is the blood of His flesh, by which we are redeemed from corruption,
and the spiritual blood, even that by which we are anointed." (Padagog. Lib. ii cap. .)
The "anointing" or "Christing" comes from what Clement here calls the "spiritual blood."
The "redeeming" from bondage comes, as a result of the reception of the life of God,
through the pouring out of that divided life, which, as long as we continue in it, holds us
in bondage. Even our Lord therefore could say, "How am I straitened," until this baptism
was accomplished. Compare Rom. 5:10.).

4. This brings us to the fourth statement touching this meat of the new man, namely, that
this bread must be taken in, because the spiritual, even as the natural, life, is only
sustained by food received and assimilated. So our Lord adds here, "Verily, Verily, I say
unto you, Except ye eat the flesh of the Son of Man and drink His blood, ye have no life
in you" (Footnote: More exactly, "Ye have not life in yourselves: Greek words. Compare
this with the words in John 5:26.) Whoso eateth my flesh, and drinketh my blood, hath
eternal life and I will raise him up at the last day. He that eateth my flesh and drinketh my
blood, dwelleth in me and I in him. As the living Father hath sent me, and I live by the
Father, so he that eateth me, even he shall live by me" (John 6:53-57). Thus here as
elsewhere nature shows us how the new life is sustained. Every creature, vegetable,
animal, or spiritual, can only live by eating, that is taking in, something of the substance
out of which it has been formed; for no creature is or can be self-subsistent. The earthly
body lives on earth, by taking in that which is of the earth; and if it lacks this natural
support, its life will first be faint, and then go out, simply for want of the substance which
it requires to sustain and feed it here. So with the inward man. While it is dead to God,--
though it lives to sin and to the world,--it has no desire for the bread of God, because that
life that needs that bread has not as yet begun to live and move within it. But as soon as
life is quickened, hunger comes with it; the soul opens its desire, which is the one mouth
for heavenly gifts; and that hunger is only appeased by the things of its own proper
world, received first as "milk," and then as "strong meat."

Then if we would grown, that which is taken in must be assimilated. Only so, by the food
becoming actually part of us, does it nourish or build us up. Till it is so received, we do
not really take it in. It only feeds us, as it becomes our flesh and blood. But as by the fire
of this outward life, in these present bodies of corruption, the food we eat is changed by
the wonderful chemistry of what we call nature, first into our blood, and thence into our



flesh and bone and sinews; so by the divine fire working through our inward man does
that new man assimilate, and thus make part of itself, the heavenly bread or substance of
the Word, which it receives by faith. It is not enough that it is in our memory, which, like
the stomach, first receives what we take in. It must become part of our life, that is our
very blood, for "the blood is the life." Until it does so become part of us, it does not
strengthen, but, like undigested food, may even hurt us. "Wherefore whosoever shall eat
this bread, or drink this cup of the Lord unworthily, shall be guilty of the body and blood
of the Lord;" that is, shall be subject to the penalty which ever follows, where food is
eaten, but is not digested; "for he that eateth and drinketh unworthily, eateth and drinketh
judgment to himself, not discerning," that is, not absorbing or assimilating, "the Lord's
body" (I Cor. 11: 27, 29). Nature should teach us here. If a man eats or drinks what he
cannot assimilate, it not only does him no good, but he receives positive harm, and is
actually punished by the food when he does not digest it. And this is equally true of the
results which follow from receiving the Lord's words unworthily, or from crude
apprehensions of the book of nature; for all is sacramental. But when the Word or living
bread is so received as to become part of our blood or life, it not only nourishes but
cleanses our whole body. For pure blood, formed from pure food, flowing through every
artery and vein, carries away diseased and effete matter, and renews the whole body.
Thus "Christ has washed us in His blood" (Rev. 1:5); for "the blood of Jesus Christ
cleanseth from all sin" (I John 1:7); not by any mere outward application, but by
circulating freely through every part of our renewed being. Therefore our Lord says here,
"Except ye eat the flesh of the Son of Man and drink His blood, ye have no life in you."
That blood, or life, which was in Christ, must actually be appropriated, and assimilated,
and circulate all through us, if we are to be conformed to Him.

And indeed our Lord's own words here, as to the way in which He lives Himself, put this
matter in the clearest light, and show how our life, even as His, is to be supported. He
says, "As the living Father hath sent me, and I live by the Father, so he that eateth me,
even he shall live by me" (John 6:57). He is the vine, and we the branches (John 15:5),
and both in the self-same way grow upon the same one root. For the head or root of
Christ is God (I Cor 11:3). And as the vine feeds upon the root, and grows out of and
lives by it, so does the Son feed upon the nature of the Father, which is love, and lives by
Him; and as the branch lives by the vine, so does the Christian live by Christ. As the tree
lives, so does every part of it. Therefore our Lord in effect says here, "The branch which
eats my substance, and drinks in my sap, dwelleth in me, and I in it, because it is joined
to me by a common nature, and therefore my sap, which is my life-blood, dwells in it. As
the living Root hath sent me forth, and I live by the Root, so the branch that feeds on me
shall live by me." This is only another way of saying, "As the living Father hath sent me,
and I live by the Father, even so he that eateth me shall live by me"; or, as He says in
another place, "In that day ye shall know that I am in my Father, and ye in me, and I in
you" (John 14:20). It is all the self-same truth; for the type of all that is in Scripture is in
God's older book of nature, that book having been created for no other purpose than to be
itself a word of God.

But how can we receive this living "flesh" and "blood"? Is there any possible point of
conscious contact between us and the Lord so long as He continues only what He is in



Himself, a spiritual being, and we remain as we are by nature, carnal? Can we at first
receive Him as He is; or must He, to reach us, come to us in such a form as fallen
creatures can apprehend? The Word God, the Eternal Son, by whom and in whom all
things consist, is and must be much nearer to all men than any outward man or creature.
Yet such is our fall out of the spirit-world, into the things of sense, that to reach us that
living Word has now to approach us at first from without and through the senses.
Spiritual creatures may receive directly spiritual communications. To reach the carnal
some outward voice or sign must come. And He stoops to this, to "come in the flesh"
(Footnote: Not without a deep and wondrous reason does the Hebrew word ~ mean
not only Gospel but Flesh; for there is the closest connexion between the two: by the one
as by the other the captive creature is reached and quickened. [Ed note: I have yet to
confirm the existence of a Hebrew word that means both gospel and flesh - email me any
of you Hebrew scholars who may be able to enlighten me on this.]), and knock at the
door of the senses of our outward man, either by the "voice of words" (Heb. 12:19),
appealing to the sense of hearing, or by some rite or "outward sign" (Heb. 9:10),
appealing to the sense of sight; in either case stooping to reach us form without, because
we are so deaf and dead within. "For," as Augustine says, "if the Beginning had remained
with the Father in His original nature, and not taken the form of a servant, how could men
have believed in Him? Would their weakly minds have taken in the spiritual Word,
without the medium of some sound or sight addressed to the sense?" (Tractat. in Johan.
xxxviii. § 11.) But He loves us. And therefore as we address our infants, not with words
only, but with smiles and nods, and communicate with the deaf and dumb with signs,
because the word merely spoken would not be understood, so, more than any of His most
loving servants, God has come, making Himself all things to all men, that by all means
He might save some. This was the reason for the forms of old, such as lambs and
shewbread and the like, every one of which said something to men, respecting themselves
or God. This is the reason for Scriptures and for Christ's coming in the flesh. This is the
reason for the sacramental water and the bread and the wine, and for all outward
preaching and testimony. In all these the Word has come, first appealing to men's senses
from without, that even thus He might enter in, and quicken, and possess, and in due time
transform our whole being.

And He yet comes in the self-same way, for He is "Jesus Christ, the same yesterday, to-
day, and for ever," calling to men not only by His voice within, for though the Word is
very night them, yet, being what they are, "How shall they hear without a preacher"?
(Rom. 10:8, 14) but speaking also, as He spoke of old, both to men's ears and to their
eyes, so as to be "made known to them in breaking of bread" (Luke 24:35); in both ways
telling us something of our need, and of the provision which we have in Christ Jesus. For
either by preaching or by signs we may receive Christ's flesh and blood; by the spoken
word or by the bread and wine. Therefore in every celebration of the Lord's supper there
is not the bread and wine alone, but the Holy Scripture also, in and by both of which the
self-same flesh and blood of Christ are ministered to us. (Footnote: Dean Comber, whose
name has been dear to the Church for the last two hundred years, in his well-known book
A Companion to the Temple, (vol. iii. pp. 57, 65) says: "The gospel hath such affinity to
Christ that it is properly the Word of God, and bears the name of our Lord. (Heb. 4:12; I
Cor. 1:23.) To receive Christ, and to entertain His word with faith, is all one. Finally to



believe the gospel is called 'eating His flesh and drinking His blood,' (John 6), and is a
kind of spiritual communion; wherefore it is read before the sacrament, and at the altar,
even when there is no celebration; because we must hearken to it with like reverence,
receive it with the good, and retain it with like gratitude, as if Jesus Himself was
sacramentally and visibly present. For thus Greek Liturgy orders; and the ancients used to
say before the Gospel, 'Glory be to thee, O Lord," and afterwards, 'Thanks be to God for
His holy gospel,' [tanquam Christo present], as if Christ was then before their eyes.' To
the same effect Archdeacon Freeman, in his Principles of Divine Service, (vol. i. p. 318,)
says: "I have only to point out, lastly, that the hearing of the Lessons is from the
Eucharistic point of view a most true and real reception of Christ, closely akin to that
which takes place in the Holy Communion.Eucharistic celebration accordingly has ever
had its Lessons of Holy Scripture, in early times very full and large, as we have seen.
And the daily Lessons are but the prolongation of these. The Eastern recognition of
Christ as the 'Wisdom of the Father', and enshrined in a manner in the Scripture, the
Gospels especially, will be remembered. As "'Wisdom' He waits continually to enter into
the soul in the public hearing of Scripture, illuminating, conforming, assimilating it to His
over divine manhood." So too Augustine says, "Believe and thou hast eaten," (Tract. in
Joh. xxv. § 12,) and again, "To believe on Him, this is to eat the living bread: he that
believeth eateth." (Tract. in Joh. xxvi. § 1.) The well-known Rubric in the Prayer Book, I
in the Communion of the Sick,) is to the same effect: "But if a man, either by reason of
extremity of sickness, or by any other just impediment, do not receive the sacrament of
Christ's Body and Blood, the Curate shall instruct him, that if he do truly repent him for
his sins, and steadfastly believe that Jesus Christ hath suffered death upon the cross for
him, and shed His blood for his redemption, earnestly remembering the benefit he hath
thereby, and giving Him hearty thanks therefore, he doth eat and drink the Body and
Blood of our Saviour Christ profitably to his soul's health, although he do not receive the
sacrament with his mouth." The fact that this Rubric is taken substantially from the
Sarum Manual (De Extrem. Unct.) shows that it is no novelty, but the old Catholic
doctrine upon this subject. A whole Catena of Catholic authority could, if necessary, be
produced to prove this.) To some the outward act and sacramental sign come as a living
word from God, to others the spoken word seems clearer than the sacramental sign. All
nature speaks to some. It is all dumb to others, or rather they are deaf to the "many voices
in the world" (I Cor. 14:10), by which in all creatures God is speaking, whether we
understand or not. To those to whom the heavens say nothing, and to whom day unto day
utters no speech, bread and wine and water may say very little, even though consecrated
by the Lord Himself. Such may need the spoken word to interpret what the Lord is saying
to His creatures. And in His mercy He gives both. For He will stoop to the lowest to
reach and rescue all. In either case the outward form, whether of words or signs, may be
only outwardly received, and so fail to touch and help the inward man. Even Christ
himself in the days of His flesh was often thus received. But wherever and whenever we
meekly and lovingly receive the form in which He comes, we receive Him to our soul's
profit, even when, if we try to explain what we have received or what He is, our
explanation may show how little we understand, nay, even how much we misunderstand,
what God has given us. For in receiving Christ we receive all that He is, though at the
time we may only see something which is the least part of His glory.



How many, for instance, have obtained peace through the reception of the words, "The
blood of Jesus Christ cleanseth from all sin," who, if questioned, would give
explanations, not imperfect only, but even erroneous, of the words which nevertheless
have been the means of real blessing to them? Ask them, what blood has cleansed them?
Is it blood which the eye can see? How has such blood ever touched them? Or how can
such blood be taken into heaven, as the Apostle says, to cleanse the heavenly place?
(Heb. 9:22, 24). What answers will even cleansed souls return to such questions? And yet
not only have the words as to "the blood of Jesus Christ" given them peace, but the very
blood itself, though their explanation of it is all wrong, has truly entered into, and
cleansed, and given them spiritual life. And so with the outward sign, the baptismal water
and the eucharistic bread. Ask those, who rightly tell you that through these they have
received Christ, to explain what the blessing is, what water washes the soul, and what the
flesh and blood is which feeds their inward man, and the answer even of those who are
truly blessed will often reveal how far the blessing transcends their understanding. The
fact is that both the preached gospel and the outward sign, and the one as much as the
other, like Christ Himself, are sacramental; and they who receive either, though both may
be received in vain, receive through them far more than they are aware. If we do but
touch the hem of His garment, virtue goes forth from Him (Matt. 9:20). If we do but
faithfully and lovingly receive what He has ordained, we receive Him, for He has said,
"This is my body." Blessed be His name, who has thus stooped to reach us in our fall, and
to give us Himself, even when we little know what He is giving.

The result of this receiving is that we "abide in Christ." So He says here, "He that eateth
my flesh, and drinketh my blood, abideth in me, and I in him" (John 6:56); or, as he says
elsewhere, "If a man love me, he will keep my words, and my Father will love him, and
we will come unto him, and make our abode with him" (John 14:23). Thus only, "eating
His flesh" or "keeping His words," can we abide in Him and He in us (Footnote: It is
worth noticing that four times in this passage [John 6:54, 56, 57, 58] the word Greek
occurs in our Lords words, instead of Greek, which we find in the words uttered by the
Jews, in verse 52. First Greek word, is the word especially used of the feeding of
herbivorous and ruminating animals (See Lidelle & Scott in verb.) It points to that
chewing the cud or meditation which is necessary if we would feed aright on Christ.) If
any one abides not in Christ, he neither eats His flesh nor drinks His blood. For as
Augustine says, "This is to eat that meat, and drink that drink: even for a man to dwell in
Christ, and to have Christ dwelling in him. And therefore whoso dwelleth not in Christ,
and in whom Christ dwelleth not, without doubt doth neither eat His flesh nor drink His
blood" (In Johan. Tractat. xxvi. § 18. p. 412, Oxford Translation). "The sign which shows
that one hath eaten and drunk is this, that he inhabiteth and is inhabited; that he cleaveth
to the Head so that he is not abandoned." (In. Tract. xxvii. § 1. p. 416, Oxford
Translation). If therefore any are cast forth as fruitless branches, and are withered, and
cast into the fire, so that they are burnt, such things show that these do not abide in
Christ, and have not truly fed upon His flesh or drunk His blood. They who receive of
His fulness cannot bring forth fruit, because they abide in the Vine.

This is the Meat of the New Man; and if at times, through the weakness of our flesh, this
"unleavened bread" be to us a "bread of affliction" (Deut. 16:3), or a "bread of tears"



(Psa. 80:5), if, like the roll given to the prophets to eat, the word, though sweet in our
mouth at first, is afterwards for a season bitter in our belly" (Ezek. 3:8 and Rev. 10:9),--
let us not reject, but with joy receive it; for though it slay our outward man, by it the
inward man is renewed day by day. Blessed are they, who, instead of "feeding on ashes,
or "on wind," (Isa. 44:20 and Hos. 12:1), or even in their soul hunger feeding on
themselves (Isa. 9:20), can say with saints, "How sweet are thy words unto my taste, yea
sweeter than honey to my mouth" (Psa. 119:103). "Thy words were found, and I did eat
them; and thy word was unto me the joy and rejoicing of my heart" (Jer. 15:16). Such
know what it is to have found the Bread of Life, who says, "He that cometh to me shall
never hunger, and he that believeth on me shall never thirst." Thanks be to God for His
unspeakable gift.

"



FIFTH "VERILY, VERILY"
The Liberty of the New Man
(John 8:51-56)

Our Lord next calls attention to the Liberty which follows our reception of the life of
God. Life is a blessing, but without freedom is hardly life. Willingly therefore in every
age have men laid down their lives in efforts to obtain freedom. Our Lord here tells us
what is true freedom. And we need His words, for, without the freedom of which He
speaks, all other liberty, whether of body or mind, may only lead to worse bondage. And
yet the innate craving in all for freedom is a true witness of man's end, and that he is
created to be free indeed. Here in His Fifth "Verily, Verily," our Lord shows us what is
the liberty of the New Man; that it is the fruit or result of light, and only perfected in the
spirit of sonship by Him who is the Son.

The place which this truth occupies in the series is instructive. This Gospel speaks of two
great blessings, Life and Light, which come to man through the Eternal Word. The first
seven chapters deal with life; and the first four reiterated Amens are all occupied with
particulars respecting this eternal life; first, its true home; then the secret of its
quickening; then its characteristic ways; and then its food. At the eighth chapter our Lord
goes on to speak of light, saying, "I am the light of the world: he that followeth me shall
not walk in darkness, but shall have the light of life" (John 8:12). And then, in immediate
connection with this "light of life," He speaks of the liberty which this light gives, and
then of the service which as freed men we can give to God and man. This is more than
life. For light not only shows things as they are, and works unnumbered wonders both in
heaven and earth, changing everything that comes in contact with it, but it also frees us
from the bonds which darkness ever imposes on us. Therefore, as the wise man says,
"Truly the light is sweet, and a pleasant thing it is to see the sun" (Eccl. 11:7); for "when
the sun ariseth the beasts of the forest, which creep forth in darkness, lay themselves
down, and man goeth forth to his work and to his labour" (Psa. 104:20-23). The light
frees him to work. This is the teaching here: "Verily, Verily, I say unto you, whosoever
committeth sin is the servant of sin. And the servant abideth not in the house for ever; but
the Son abideth ever. If the Son therefore shall make you free, then are ye free indeed"
(John 8:31-36).

This truth is introduced by a declaration as to certain stages in the heavenly life, from
faith to knowledge, and thence to liberty indeed. To this an objection is at once urged by
some, that such teaching is derogatory to their calling as Abraham's sons, which
necessarily includes, as they suppose, the full blessing. And then comes our Lord's
answer to this objection, showing what the liberty of the New Man is, and what it is to be
"free indeed."

1. Notice first the teaching of our Lord as to the stages of the heavenly life: "Then spake
Jesus to those Jews who had believed on Him, If ye continue in my word, then are ye my
disciples indeed; and ye shall know the truth, and the truth shall make you free" (John



8:31, 32). Here are several stages; first "faith"; then by "continuing in the Word" being
"disciples indeed"; then "knowing the truth," and by it being "made free." For it is with
the heavenly and spiritual as with the earthly life. When first quickened it is in darkness.
Even when at first it comes forth into light, for days or months it needs the swaddling-
clothes which confine and yet strengthen it. And then for years it must know the
discipline of childhood and of youth, while it is still bound by rules according to a
Father's will. Then, as it continues in the word, it becomes a "learner," and so step by step
knowing the truth, just in proportion as it knows it, is made free. But it does not know,
nor is it free, at first. It is only as we "continue in the word" that we come, first to light,
and then to liberty indeed.

Let us look more closely at these stages.

The path begins with "faith," that is with receiving the word which comes from God.
Faith in the son gives life. This faith is not believing this or that truth touching the Lord,
but is rather believing and obeying Him, when He calls us. Therefore in the Gospel we
are told rather whom than what to believe. The promise is to "him that believeth on the
Son." "He that believeth on the Son hath everlasting life" (John 3:36). "He that believeth
in me shall never die" (John 11: 26). "He that believeth on me, the works that I do shall
he do also" (John 14:12). "He that believeth on me, out of his belly shall go rivers of
living water" (John 7: 38). For He yet calls and speaks to men; to some by an inward
voice; to others by some outward event, or prophet, or word of Holy Scripture: by one or
all of these compelling us to feel that "the master is come, and calleth for us" (John
11:28). All have heard these voices. And it signifies little how apparently trivial or purely
personal the matter may be, respecting which He speaks to us and we believe Him. If in
the smallest matter we can trust His word, life and blessing come with the word. For, in
so believing Him, the breach is healed which severs us from God.

Then "if we continue in the word" more light will come: we shall be "disciples indeed."
This title marks a certain progress. In the Acts of the Apostles, Christians have four
names,--"believers" (Acts 2:44; 4:32; 5:14; 1 Tim. 4:12; and compare I Cor. 6:6; 14:23;
II Cor. 6:14); "brethren" (Acts 15:1, 3, 22, 23, 33 and see Matt. 23:8); "disciples" (Acts
9:1; 11:26; 19:1, 9; 20:7); "saints" (Acts 9:13, 32, 41; Col. 1:2); each name indicating
some stage or aspect of the same one life. First we are "believers," no longer independent
of God. This makes us "brethren," in our true relation to our fellow-men. Then we are
"disciples," or "learners," in the school of God. Then we are "saints," or holy, that is, set
apart for God's service. Here speaking to "believers," our Lord says, "If ye continue in
my word, ye are learners indeed; for a word may quicken faith, but learning only comes
by waiting on the Master. Saints in every age, therefore, have said, "I wait for the Lord,
my soul doth wait; and in His word do I hope" (Psa. 130:5). "Oh, how I love thy law; it is
my meditation all the day. Thou through thy commandment has made me wiser than
mine enemies, because it is ever with me. I have more understanding than all my
teachers, for thy testimonies are my meditation. I understand more than the ancients
because I keep thy precepts"(Psa. 119:97-100). And so, writing to his beloved Timothy,
Paul says, "Continue thou in the things which thou hast learned and been assured of,
knowing of whom thou hast learned them; and that from a child thou hast known the



Holy Scriptures, which are able to make thee wise unto salvation, through faith which is
in Christ Jesus" (II Tim. 3:14, 15). Thus "continuing in the word" we daily "learn." But
how many by their haste to teach before they know, lose the divine art of learning any
more. How can such "know the truth," which is only learnt by abiding in the word, and
by giving ourselves to it, that it may possess us more and more.

The fact is that the truth grows in us exactly like a tree. The seed is the word (Luke 8:11);
and this produces in our hearts first faith, then knowledge, then liberty. At first, still
bound in sense, we can only receive the symbolic form of truth, as yet incapable of
understanding its true meaning. Yet even thus "faith cometh by hearing" (Rom. 10:17).
And this faith, feeble as it seems, like a root without beauty, contains all that will in due
time come forth from it. For this faith is the spring of life. And it is the life which gives
us light. Only as we live any life do we really and truly understand it. Therefore as we
live this life, by keeping this word, faith becomes experience with us. We prove what we
have believed, and so proving it, henceforth not only believe but surely know it.
Whatever we have heard of Christ's life, or death, or resurrection, by obedience, which is
communion with His life, becomes a part of our experience. Yet the seed and root of this
understanding or illumination lies in the word received, which grows and develops itself
in us exactly in proportion as we abide and live in it. Faith takes indeed beforehand the
future as a present possession (Footnote: Clement of Alexandria has a remarkable
passage upon this connexion of faith and knowledge. (Strom. lib. ii. cap. 2,) where,
referring to the Apostle's words in Heb. 11:1, he calls faith [Greek] or a taking
beforehand of the things which are yet unseen. See also Strom. lib. vii. cap. 10.); but we
only know as we live the life. Thus only do we "add to faith knowledge, and to
knowledge love" (II Pet. 1:5). Thus this knowledge is no result of intellectual power, or
of any self-willed searching into the things of God, which, so far from helping us to the
truth, may make the possession of it almost an impossibility. Truth comes only to the
meek and true (Psa. 25:9). All experience shows that the really enlightened man is not he
who desired to know God's secrets, but rather he who simply seeks to live and walk with
God, and to do His will so far as it has been revealed to him. If we will do His will, we
shall know the doctrine (John 7:17). Therefore, as St. Paul says, "If any one will be wise,
let him become a fool, that he may be wise (I Cor. 3:18). Without obedience souls are
"ever learning and never able to come to the knowledge of the truth" (II Tim. 3:7).
Scripture, which to unbelief is always barren, brings forth and buds to him who pleases
God. (Footnote: Clement Alexander, (Strom. lib. vii. cap. 16.) five Greek words.)

Thus do we come to "know the truth," which is more than knowledge about the truth. For
there are more ways than one of knowing anything. For we may know a thing on the
testimony of others, or by seeing it ourselves, or by reasoning it out, or by intuition, all of
which are different ways by which we gain knowledge. But we do not know anything
perfectly until we have it. Fully to know pain, we must have pain. Fully to know
gladness, we must have gladness. So we do not really know the truth, till we have it in
our very life, till in this divine conjunction the life understanding and the light understood
become one. Then we know indeed, for then we have Him who is the truth and wisdom
of God, He in us, and we in Him. Even in this knowing there are stages. Like the Bride
we may first say, "My beloved is mine"; our first thought being that the truth is ours, and



that we have it, rather than that it now has hold of and possesses us. But the perfection of
this possessing is not reached, until, like the same Bride at a later stage, we say, "I am my
Beloved's," in the greater joy that neither we nor anything we have are now our own, but
that all is wholly His. (Footnote: The three sayings of the Bride in the Canticles are, first,
"My beloved is mine, and I am His" (chap. 2:16); then, "I am my beloved's and my
beloved is mine" (chap. 6:3); and lastly, "I am my beloved's and His desire is towards
me" (chap. 7:10). At first the ruling thought is, "Christ is mine." That "I am His" is yet
secondary. For at this stage we think chiefly of Christ as ours, and so in some way for our
pleasure. Then we come to, "I am His, and He is mine." Christ's ownership and
possession of us now takes the first place in our thoughts, and our possession of Him,
truly blessed as it is, becomes subordinate. At last we come to, "I am His, and His desire
is toward me"; where the word "mine" is altogether dropped in the perfect assurance of
love, that to be His indeed involves all. See on this Ambrose, De Isaac, c. 8, quoted by
Littledale in his Commentary on the Song of Songs, p. 332.) For, indeed, even as respects
truth, so long as our thought is to have something of our own, the blessing is never
perfectly known; for in all such desire to have something of our own, something of
bondage also remains with it. It is only when we feel, that, even as to the truth, we have
nothing of our own, and that all we have and are is of the Lord, that the fulness of the
blessing takes possession of the soul.

And then "the truth frees us." By it the false word is cast out, which separated us from
God, and brought us into bondage. By it God is revealed. And this revelation frees us
from our bonds, as the earth is freed from its wintry claim by the growing light and
warmth of spring and summer. By it the creature is renewed. For as the sun makes the
seed to shoot, and to come forth out of its grave, into a liberty which it could not know in
darkness, and even transmutes, through a gradual dissolution, all that seems to shut in the
germ of life, into suited nourishment for its growth and further development; so does the
truth, working within, use our very bonds for good, turning them into means of greater
grace and larger increase. We are made new creatures by the truth. Let us only keep the
word, and "the truth shall make us free."

2. To all this an objection is at once urged by some to whom Christ speaks these words.
"They answered Him, We be Abraham's seed, and were never in bondage to any man.
How sayest thou, ye shall be made free?" (John 8:33). Self in them is offended at the
suggestion that they are not yet free. Some truth therefore as to their calling is set against
their state. They contend that as Abraham's seed they must be free, and that there is little,
if any, further liberty to be gained by obedient discipleship. So instead of "learning" they
"answer"; and their answer if half-true, half-false. First, "We be Abraham's seed," which
was quite true. Then, "We were never in bondage to any man," which was as false. They
were Abraham's seed: our Lord allows it (Verse 37): they were still the favoured of the
Lord, chosen by His grace to be His sons and first-born (Exod. 4: 22 and Deut. 14:1); but,
not to speak of their bondage to sin, and to the letter of the law, they and their fathers had
again and again been carried captive, and, even while they spoke, they were under the
iron yoke of Rome. Yet they say, "We were never in bondage." Absurd as their answer is,
it is still too often the reply of some to exhortations to look for more freedom. Not young
converts only, but even old Christians, assume, that, because they are believers, they are



free. So they "answer Him." Oh, that, instead of answering, we could be still and treasure
up His words, and ask for grace more perfectly to understand Him. Think of the
miserable self-justifying answers, which we are all so ready to make, when Christ speaks
of intelligent discipleship, and of a growth from faith to knowledge, and from knowledge
to liberty indeed. Only a few years ago these very words, "We were never in bondage to
any many," were taken, at a gathering of professing Christians, as descriptive, in the
preacher's judgment at least, of the state of those he was addressing (Footnote: Stier, in
his notes upon this passage, (Words of the Lord Jesus, vol. I, p. 358.) mentions, that the
German Catholic, Dowial, took these words for his text at the meeting at Offenbach, Oct.
3, 1815.) And every day one sees believers, bound by opinions, habits, or forms, which,
however useful in their place, are far enough from the liberty wherewith Christ makes us
free, ready to assert that they are not and cannot be in bondage, because those who
believe in Christ must needs be free. Such is not the language of God's saints. Scripture is
full of the cries of those, who, though they walked with God, yet openly confessed, that,
spite of the calling wherewith they had been called, through their own or others' sins they
often were in bondage; and all this while they never doubted of God's purpose toward
them, or that they were chosen and beloved, though in their experience they yet came
short of that for which they had been apprehended. It is left for those who do know
themselves to boast that they are free.

3. But this boast as to their freedom, because they are elect, only draws from the living
Word more of the truth as to the liberty wherewith He makes us free. "Jesus answered
them, Verily, Verily, whosoever committeth sin is the servant of sin. And the servant
abideth not in the house for ever, but the Son abideth ever. If the Son therefore shall
make you free, then are ye free indeed" (John 8:31-36). Here our Lord declares first, what
bondage is; then, that the spirit of bondage must be cast out; and lastly, who it is that
gives, and what constitutes indeed the true freedom.

(1) First, what is not freedom but bondage:--"Whosoever committeth sin is the servant of
sin." Privileges are no proof that we are free. Be our gifts or calling what they may, sin
makes us slaves to that which we seem to indulge in, but which rather holds us captive.
And our very gifts may serve to blind us to our state, for, in this sense also, "a gift
blindeth the eyes of the wise" (Deut. 16:19). Let none think therefore that gifts involve
freedom. If we sin, we are not free. "Know ye not," says Paul, "that to whom ye yield
yourselves servants to obey, his servants ye are to whom ye obey, whether of sin unto
death, or of obedience unto righteousness" (Rom. 6:16). And though false teachers may
"allure through the lusts of the flesh those who are just escaping from them that live in
error, by promising them liberty, while they are servants of corruption," such words are
vanity, "for of whom a man is overcome, of the same he is brought into bondage" (II Pet.
2:18, 19). Sin and freedom cannot coexist. "Whosoever committeth sin is the servant of
sin."

What then is sin? Scripture gives us two answers: "Whatsoever is not of faith is sin"
(Rom. 14:23), and "Sin is lawlessness" or self-will (I John 3:4). On the one hand,
following our own will, instead of acting up to light, is sin: on the other hand, going
beyond our light, through the same self-will, is sin also. Both in not acting up to, and in



going beyond, our light, we act in independence of God, and this independence is
separation from Him. The fall was simply this, that some creature, that is something
which is not God, took His place with man; and man, trusting the creature more than
God, walked in its light or darkness rather than in fellowship with God. Righteousness
comes back when man by faith is brought to walk with God again, and to give Him His
true place by acting or being acted upon in all things according to His will. Anything
therefore not of faith is sin. And all such sin is bondage. Self-will is bondage, for to the
soul of man, which is formed for God, and cannot stand alone, self-will or independence
of God means dependence on a creature; and we cannot be dependent upon a creature, be
it what it may, without more or less becoming subject to it. What has not been given up
for money, or for some creature's love. But who has ever thus served the creature more
than the Creator without awaking at last to feel he is a bondman? I say nothing of the
worse bondage which comes from our self-will, in the indulgence of our own thoughts, or
passions, or affections. Even the very energies of faith, while, as yet unchastened, it acts
from self, like Abraham with Hagar, may only bring forth more bondage. Who knows not
something of the bondage into which men come, as to days, and times, and meats, and
drinks, only because that which is in itself is pure to them through lack of faith is impure?
Who but God can set them free? And He sets them free as they walk with Him. All
independence of Him is only darkness.

But there is another bondage which also indirectly comes through sin. Sin not only itself
enslaves, but for its temporary restraint, and to make us conscious of its presence, it
requires law (Gal. 3:19, and Rom. 3:20); and this law, holy as it is, acting upon a fallen
nature, itself produces fresh bondage (Rom. 7:9, and Gal. 4:24). The old covenant and the
history of Israel are proofs of this. But any of us who have sought to be free from sin by
law well know, that, until the spirit of sonship comes, mere law and our best attempts to
keep it still leave the soul in bondage. It is indeed true that the extremest bondage of law
is as perfect freedom compared with the worse slavery, to which self-will and self-
indulgence ever lead us. And I doubt not that the rules and disciplines of varied kinds,
under which some have been bound or have bound themselves, with the desire thereby to
please God, have really helped, for a time at least, those who have been under such
discipline, just as bandages are useful for a broken limb, and that therefore such rules
have had their place in leading on to true freedom. Of course the heir, whilst he is a child,
needs all these things; but while he needs them, as the Apostle says, he differs nothing
from a servant, though he be lord of all (Gal. 4:1-3). Even so, while we are children, we
are in bondage under the elements of the world. Yet such bonds, good in their place, are
not freedom; and to put them in the place of, or to exalt them above, the liberty
wherewith Christ makes us free, is to mistake a permitted means for the appointed end,
and to stay in childhood when we are called to full age. God has sent His Son, to redeem
them that are under law, that they may receive the adoption of sons. And because they are
sons, He sends forth the spirit of His Son into their hearts. Therefore they are no more
servants but sons; and if sons, then heirs of God through Christ.

(i1) This leads us to the next point noticed by our Lord, namely that this spirit of bondage
shall be cast out. "The servant bideth not in the house for ever, but the Son abideth ever.
(Verse 35). Bondage and the bondman have their day; but they shall not abide for ever.



Bondage is not eternal, for sin is not eternal. Abraham's history foreshadowed this to
Abraham's sons, in telling how the bondman came into the house, and how, when the true
heir had come, both the bondmaid and her son were cast out. Our Lord only refers here to
the story, as though its lesson ought to have been understood by Abraham's sons. St. Paul
does more. Once and again he goes into the typical meaning of the fact to which our Lord
alludes in this saying. "My little children," he says to the Galatians, "of whom I travail in
birth again until Christ be formed in you, I desire to be present with you, and to change
my voice, for I stand in doubt of you. Tell me, ye that desire to be under the law, do ye
not hear the law? For it is written that Abraham had two sons, the one by a bondmaid, the
other by a free woman; and he who was of the bond woman was born after the flesh, but
he of the free woman was by promise; which things are an allegory, for these are the two
covenants; the one from the Mount Sinai, which gendereth to bondage, is Agar, and
answereth to Jerusalem which now is, and is in bondage with her children; but Jerusalem
which is above is free, which is the mother of us all. Nevertheless what saith the
Scripture? Cast out the bond woman and her son, for the son of the bond woman shall not
be heir with the son of the free woman" (Gal. 4:19-30). And to the Romans he thus again
refers to the same event: "Neither because they are the seed of Abraham are they all
children, but, (it is written,) in Isaac shall thy seed be called; that is, they which are the
children of the flesh, these are not the children of God, but the children of the promise are
counted for the seed" (Rom 9:7, 8). All showing how there may be bondage in Abraham's
house, and even in his sons, and that this bondman must be cast out.

Now this truth has two fulfilments; an inward one, fulfilled in all, for our bodies are a
house (I Cor. 6:19 and II Cor. 5:1-4), wherein God works by law and gospel; and an
outward one, which is accomplished both in the "great house" (II Tim. 2:20) of the
professing Church, and also in that still greater house of this outward world (Heb 3:4), in
the ages or dispensations of which we see the out-working of the same purpose. The
dispensational fulfilment is familiar to all. We know how when the true Son came, the
Jew, the son of the bondmaid, was cast out; not that he should be for ever lost, but as a
sign that the spirit of bondage, and those whose life was in this spirit, must depart from
God's people. The visible Church witnesses the same. There are still some in the elect
house, whose life is the fruit of law rather than of promise, who, though life Ishmael and
the Jew of old, called to be sons, yet show that they are the bondmaid's seed, in that they
do not abide unto the end, but are cast out, like the unfruitful branch, and men gather
them, and they are burnt. These, however, are but the temporary and therefore partial and
shadowy fulfilments of our Lord's words, that "the servant abideth not in the house for
ever"; and, like shadows, they may distort, and even seem to contradict, the blessed truth
of which they are the figure. For the eternal truth and will of God here revealed is, that
the life of bondage shall not always remain, but that both that which brings it forth, and
that which is so brought forth, shall be for ever done away. A life shall be begotten, not
of law, but grace; which is not the fruit of man's energy, but of God's power; begotten in
man when the creature-will, like Abraham, has become as good as dead; and which,
because it is so begotten, is free; the son, not of the bondwoman, but of the free; and
which therefore, as a son and heir, without a doubt can say, "I will dwell in the house of
the Lord for ever" (Psa. 23:6).



And yet the first and outward fulfilment of this truth, as seen in the rejection of Ishmael
and the Jew, seems to speak of judgment rather than of freedom. And so it must appear to
us whilst we are in the self-hood of our fall. At such a stage the fullest gospel will only be
another law. Let the spirit of sonship come, and then the very law becomes the promise,
with its assurance of eternal liberty and joy. I speak that which I know. And I know how
even the law, which says, "Thou shalt keep the seventh day, Thou shalt not covet,"--
which always at first speaks to man as a demand upon him, requiring what in his
weakness he finds it hard, if not impossible, to give, and which in this aspect therefore
only condemns him,--to sons of God becomes His promise, declaring that some day,
because God says it, we shall have none other gods but one, that after the days of labour
we shall surely rest, yea, that we shall neither steal, nor murder, not covet, nor do any
other of the wretched things, which only brings us into bondage. Yet all this for years is
only read as law, and not as promise, and will always so be read, until the bondman by
grace is cast out. So even our Lord's words here may seem to some a threat of judgment.
Blessed be God, even if they come as judgment, that judgment is for good. Blessed be
His name, that though His children misunderstand Him, His purpose cannot fail, and He
has said, "The servant abideth not in the house for ever, but the Son abideth ever. If
therefore the Son shall make you free, then are ye free indeed."

(ii1) Thus are we shown who it is that gives, and what is, that freedom. "The Son shall
make you free" (Verse 36). The liberty here promised is the Son's free gift, who being
heir of all things can make us free indeed. He is specially anointed to this end. "Thus
saith the Lord, In an acceptable time have I heard thee, and I will give thee for a covenant
of the people, that thou mayest say to the prisoners, Go forth, and to them that are in
darkness, Show yourselves" (Isa. 49: 8, 9). And He says Himself, "The spirit of the Lord
is upon me, to preach glad tidings to the poor: He hat sent me to heal the broken-hearted:
to preach deliverance to the captives, and to set at liberty them that are bound" (Luke
4:18). Therefore "When He ascended up on high, He led captivity captive" (Eph. 4:8).
And He shall not fail nor be discouraged until He hath set judgment in the earth, and sent
forth His prisoners out of the pit, wherein is no water (Zech 9:11). The elect are but "the
first-fruits to God" (James 1:18; Rev. 14:4). "The creature itself shall be delivered from
the bondage of corruption" (Rom. 8:21).

But how does He make free? Does He give us something separate from Himself, in which
we may boast, as some have done, of being above all forms, and law, and conscience; or
does He free us by the communication of Himself? Not by anything separate from
Himself, but by giving us Himself, who is the Heir, and thus casting out our selfhood,
which is indeed the bondman; so that henceforth we may say with Paul, "It is not I that
live, but Christ liveth in me." The free life is Christ's own life in us, and the deliverance
in us, even as for us, is wrought by Christ Himself. He wrought it for us by coming into
our nature, and taking that nature upon Himself; and thus by the Eternal Word man was
united to God, and made a new creature. He works it in us in the self-same way, by the
coming into us of the self-same Word, that as many as receive Him may become sons,
and freemen, and heirs of God with Him. Where the Spirit of the Lord is, there is liberty.
The whole mystery is shown in type in Abraham's house. When Isaac comes and is
weaned, the bondman is cast out; not without trial to the man of faith; for the dismissal of



Ishmael, like the casting out of selthood in us, is a parting with what is nothing less than a
portion of the elect's self, and therefore for a season "very grievous" (Gen. 21:11). But it
must be done. And difficult as it is to speak of all this change from self to Christ, for we
have not words to utter, and very few have eyes to see, the stages of this wondrous
transmutation,--it is being accomplished every day. Wherever any have attained to be
"free indeed," it is because the bondman is cast out, and the Son had made them free. All
is His work. He first brings forth, and then manifests in man, the virtues of His own
eternal life. Thus is man made free. And henceforth delivered from the sense of guilt,
which weighs upon the heart, and from all the errors and illusions of sense, which darken
and deceive the mind; from the fear of death; from the bondage of the letter; from words
and names of men; free in thought and action and desire; free from mutability and
corruption; free as the Lord was free; he can become a servant to all, as a later "Verily,
Verily," teaches (See the Seventh "Verily, Verily,"), by his service to free others as he
has himself been made free.

Here then is the conclusion of this matter. We are brought to liberty by truth, and to know
the truth by continuing in the word, which we first receive by faith on testimony.
Knowledge of the truth is the fruit of faith; not faith the fruit of knowing. For first we are,
and must be, babes; and babes, whether in the flesh or in the spirit, must believe before
they know; for it is not possible for them at first in their own experience to understand a
thousand things, which yet will open to them as they grow up through youth to manhood.
So, first believing, they will know the truth. And then the truth will make them free. Let
none forget this order: first faith, then truth; first truth, and then in due time freedom. In
every age there have been souls, who have thought to be first free, and do as they please,
and then in self-will to choose and find the truth. I do not say that truth is never to be so
found at last, for men may learn it through judgments. But the way of the New Man is by
faith to come to truth, and then by truth to reach to liberty indeed. Self-will can never
rest. To live in self-love is to live in bonds: to be free indeed we must live in love, and
God is love. The Son is the image of the invisible God. In giving Himself to us He gives
us God, and makes us partakers of the divine nature, which is not self-love, but love. The
perfect law of liberty is here. He that looketh into this law and continueth therein is
blessed; for so beholding as in a glass the glory of the Lord he is changed into the same
image. Well then might Augustine say, "Love, and do as you will" (Footnote: "Dilige, et
quai vis fae." In Epistel. Johannie, cap. iv. Tractal. vii. 5) Love, and love only, is the
perfect freedom.

Such is the liberty which the Son bestows, the liberty of the sons of God, yea the very
liberty of God, for the Son who makes us free, and who is our life, is very God. Every
such freeman is a partaker of the divine nature (II Pet. 1:4), because a partaker of Christ
(Heb. 3:14). This is a great deep. Yet a glimpse into it is given in the next "Verily,
Verily," which opens, not the liberty only, but even the divinity, of the New Man, who is
the Son of God.



SIXTH "VERILY, VERILY"
The Divine Nature of the New Man
(John 8:42-58)

I have already noticed of these reiterated Amens, that, like the Four Gospels, the truths
they open of the New Man are all so intimately connected with and overlap each other,
that it is impossible to speak of them without some repetition, for all are but varied
aspects of the nature or workings of the same one heavenly life. Every truth therefore
respecting this life involves some other, and each one really involves all. The first, for
instance, that the New Man's home is heaven, necessarily involves the next, of the new
birth, and that only by a birth into heaven can man re-enter heaven. This involves the
next, that, as a son in the Father's nature, he does nothing from self, but only what the
Father doeth. This again supplies the reason for the following witness, as to the New
Man's heavenly bread; for as the tree lives upon its root, so can this new life only be
sustained by that from which is has come forth. This again lies at the foundation of the
teaching, as to his freedom, for that freedom is through participation with the Son, who is
not a bondman, but the true heir. These are all in substance one truth, and all involve, if
they do not assert, that the New Man possesses a divine nature. Here in the Sixth "Verily,
Verily," this Divine Nature of the New Man is distinctively taught. He has "proceeded
forth and come from God" (John 8:42). Yea He can say, "Verily, Verily, before Abraham
was, [ am" (John 8:58). Hence He can be the means of communicating to others the seed
of the same eternal life: "Verily, Verily, I say unto you, if a man keep my saying he shall
never see death" (8:51).

Nothing higher can be said. All that follows touching the New Man speaks, not so much
of His nature as of His work, and of the way in which, through toil and sacrifice and
death, He is perfected and made the means of others' perfecting. Here our Lord testifies
of this Divine Nature, which He has given to us in giving us Himself.

1. First He says, "I proceeded forth and came from God"; "Verily, Verily, before
Abraham was, I am" (verses 42, 58); while almost in the same breath He calls Himself "a
man," and the "Son of Man;" "a man that hath told you the truth" (Verse 40), and "the
Son of Man who shall be lifted up" (Verse 28). The preceding Amens, in what they had
said of "angels ascending and descending on the Son of Man," who "shall execute
judgment also because He is the Son of Man," who "came down from heaven to give men
the flesh and blood of the Son of Man," who even on earth is "the Son of Man which is in
heaven," and who says plainly, though it stumbles some, "What and if ye shall see the
Son of Man ascend up where He was before," had all implied, that He of whom these
things were true, though Son of Man, was indeed essentially divine. In the words before
us this claim is only made in plainer words. The Son of Man is both "of God" and also
"very God." He is "of God," for He "proceedeth forth and came from God." He is "very
God" because "Verily, Verily, before Abraham existed, I am" (Footnote: The marked
difference of the words used in the original, which is important [five Greek words] is lost
in our Authorized Version.). St. Paul only sums up this teaching when he says, "The



Second Man is the Lord from heaven" (I Cor. 15:47). St. John states it more fully in the
well-known words, "In the beginning was the Word, and the Word was with God, and the
Word was God; and the Word was made flesh" (John 1:1-14). Christ shows it in fact. In
Him we see man according to God's purpose. And in Him man is the Son of God, and the
Son of Man very God of God. Let us, like Moses at the bush, which burned and yet was
not consumed, draw near to see this great sight, of God in man, and man in God, and the
Word made flesh, that our vile body might be fashioned like unto His glorious body.

The mystery then here opened is that the Son of Man is God. Such a subject must be
difficult to apprehend, and even more to speak of, not only because God's being and
nature transcend our thoughts, but also because few ever attempt even to look into the
heights and depths here opened to us. We say indeed that God is spirit, and the Son of
Man is God. But we little think what spirit is, or what it is to be eternal. All our thoughts
are naturally limited by ideas of time and space. And yet, if the Son of Man is indeed
God, He must have been, or rather is, eternal. And eternity, properly speaking, is not
time. Time, space, and matter, which seem so real, are but appearances of something
which the eye of man cannot yet see,--appearances depending on our present rudimentary
state of consciousness. That cannot be eternal which began in time. There is but one
substantial, and therefore eternal, though invisible, reality, underlying all visible
appearances, and that reality is God, who is a spirit. There is but one Eternal Being; "One
God and Father of all, who is above all, and through all, and in all" (Eph. 4:6). And "of
Him, and through Him and to Him, are all things" (Rom. 11: 36 Footnote: It may perhaps
be objected that thus evil is endued with eternal pre-existence in the Mind of God. But it
should be remembered that evil is not substantial, but the negation of substance [Greek
words]. To ascribe substantial existence to evil is Manicheism, because it introduces a
second and a bad principle into the universe, as Augustine repeatedly points out. For
instance, De Moribae Manich. § 11; Contra Epist. Manich. § 29; Opus Imperf. E.
Julianum. Lib. iii. § 159: "Vitimn non substantim vaccidens, sed substantiam, putant
esse.")

What then is man? What does our Lord here teach of the Son of Man? For He reveals
man according to the mind of God. Is he also merely an appearance? I may answer, Yes,
and No. What is temporal in him, that is, all that is not divine, may begin, and end, and
change. All that is divine in man never had a beginning and can never end. It is quality
that constitutes manhood. Love, wisdom, and all divine qualities, never had a beginning,
and can never end. Take any of these from man, and he is no longer human; for it is what
is divine in him that makes him man. Cut off his limbs, or even take away his outward
body, as at death, and he is yet man. There are indeed some in whom no divine quality is
yet apparent; but is it not latent still as heat in ice? To put it boldly, therefore, man is man
because God is in him in his inmost being; and he becomes manifestly divine when the
divine nature, which God implants, has arisen and conquered and brought into unity with
itself everything pertaining to our present outward nature.

This is what is revealed in the Son of Man who is the manifestation of perfect humanity.
In Him all the outward life is one with the inmost divine life. Most truly could He say, "I
proceeded forth from God." "Verily, Verily, before Abraham existed, I am." Jesus is God



in the fullest sense. He is One with the Father. And this oneness is higher than equality,
for God can have no equals. In the Son of Man dwells all the fulness of the Godhead
bodily (Col. 2:9). But in revealing this to us, He shows us what is God's purpose towards
us, that we should return out of our fallen and divided life to that which is revealed as
ours in Christ Jesus. The perfect state to which we are hasting is, "that God may be all in
all" (I Cor. 15:28). The right state now is, that God should be all, for our true being is in
Him. All present restlessness is but the fruit of separation from Him, and hell only the
non-apprehension of our true being. Not that we are not "in God" even in our present
state; for "in Him we live and have our being" (Acts 17: 28 and Col. 1:17). For as the
thought of the poet, architect, or artist, is in the thinker both before and after its
manifested expression in book, form, or picture, so in the eternal and unchanging One are
all: we have been in the mind of God, and therefore in God, from everlasting. But it is
one thing to know this as a doctrine or intellectually; another thing to know it in the very
life. We may know it as a doctrine, and be lost. The Son of Man knew it in every part of
His being, as a living reality. He felt, "I am in the Father, and the Father in me" (John
14:11). And He came to reveal this to and in as many as receive Him, that they through
Him might know the same eternal life. We seem far enough from all this now. How little
of it do we even see; even as a child knows not, and cannot enter into possession of its
inheritances, while it is yet a babe. Yet all these things are ours in Christ. We are
partakers of the divine nature, joint heirs with Christ, and shall at last be made like Him.
All things are ours, though as yet we have not so much as to set our foot on (Acts 7:5).
When we too have overcome, we shall inherit all.

This then and nothing less is the nature of the New Man. In Him the Creator and the
creature are indissolubly one; for by the coming of the Eternal Son into man's nature the
fulness of the Godhead has dwelt in man, and the manhood has been taken into God. Oh,
what depths of love are here! The heaven and earth were made; and thrones, and
dominions, and principalities, and powers, were made also. But the living God is here,
before us, made very man for us, that man might be made divine; God's son and heir in
Christ Jesus. Nor was this an after-thought of God or brought about as the result of
anything which had been unforeseen by His eternal wisdom. Man was in God's mind
from everlasting (Eph. 1:3-11). In due time that which from everlasting was in His mind
by His Word and Wisdom was brought forth, when man in God's image was set upon the
earth to have dominion over every living thing, in that creation which arose out of the
dark and formless void of Satan's fallen kingdom (Gen. 1:2, 28). As thus formed, man fell
under the power of death, surely not without a purpose, which is fulfilled and manifested
in Christ, who, in taking man's place, took upon Him this death, that through death He
might destroy him that had the power of death (Heb. 2:14), and bring man back in
Himself where he should die no more, but should even judge the angels who had brought
about his fall (I Cor. 6:3). For the gifts and calling of God are without repentance (Rom.
11:29). All therefore that fell in Adam rose in Christ; in whom we were chosen before the
foundation of the world, to the praise and glory of His grace, wherein He hath made us
accepted in the Beloved. In Him we were in the beginning, far more truly than Levi was
in the loins of his father Abraham when Melchisedek met him; for of Him, and through
Him, and to Him, are all things. And therefore to one of the prophets He says, "Before I
formed thee in the belly I knew thee, and before thou camest forth out of the womb I



sanctified thee" (Jer. 1:5 Footnote: See, too, Wisdom 8:19, 20, and Rom. 9:11-18). For
He is our life. And by His coming in the flesh He manifested that Son of Man, who, as
He proceeded forth from God, could do the works of God. In Him God's very life and
image were manifested in man, free from all fear of further fall and failure. God in Him
for ever had become man, that man might be divine (Footnote: The language of the
Fathers upon this point is such as we rarely bear at the present day. Athanasius say, [five
Greek words]. Deut. de Jacues, Verhi. iv. § 22. We find similar statements in his F
Discourses against the Arians, i. chap. xi. § 29, and ii. chap. xix. § 47, and in his Defence
of the Nicene Denuition, chap. iii. § 14. The words of Hippolytus, in his Refutation of all
Heresies, book x. chap. 30, are quite strong: [12 Greek words]. So too Basil, De Spirits
Santo, § ix, speaks of [13 Greek words]. So too Augustine: "Homines dix-it deces, ex
gratia sui deificatos." In Psalm xlix. So again In Johan, Hom. xlviii § 9.)

But this truth of man's divine nature, though it is nowhere stated as by the Lord Himself,
or shown as it is in Him, who said, "I proceeded forth and came from God," and "Verily,
Verily, before Abraham existed, I am," was yet in part at least foreshadowed in the Law
and Prophets and the Psalms, which speak of man and the Son of Man in terms which
seem properly to belong to God alone. For why did the Law command, "Thou mayest no
set a stranger over thee, who is not thy brother" Deut. 17:15), but because the Anointed
who is set over us, (and _ God is th